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MAHMUD KASHGARI'S WORK «DIWANI LUGHAT AT-TURK» IS REGARDED
AS THE MOST IMPORTANT WRITTEN HERITAGE OF THE TURKIC CIVILIZATION
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The article analyzes the problems related to the study of the history of the Turkic peoples based on
the encyclopedic work of Mahmud Kashgari "Diwani lughat at-turk". History knows many figures who have
made a significant contribution to the formation of cultural and educational traditions, as well as to the
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development of the spiritual heritage of their peoples. A special place among them is occupied by the
outstanding thinker and scientist Mahmud Kashgari (1029-1116), the author of the fundamental work "Diwani
lughat at-turk" ("Dictionary of Turkic Languages"). Kashgari's work, created in the 11th century, not only
demonstrates the high status and richness of the Turkic languages, but also provides unique information on
the history, ethnography and culture of the Turkic peoples, thereby becoming an important source for
subsequent research. The legacy of Kashgari — "Diwani lughat at-turk" is studied in the Turkological science.
This work is considered an unsurpassed treasure in the Turkic world and from the very beginning attracted
the attention of many Turkologists. After the discovery of the dictionary, a solution was found to many scienti-
fic problems previously unknown in Turkology. The main thing is that the study of the historical development
of the Turkic languages has entered a new direction. This dictionary contains not only linguistic data, but also
a lot of information about the worldview, beliefs, traditions, life principles and values of the Turkic peoples.
Kashgari's thoughts on the behavior, way of life, and upbringing of children among Turks are of particular
interest.
Key words: scholar, philosopher, ethnographer, history, compendium, language, travels.

MAXM¥[O KALUFAPUObIH «OUYAHU N¥FAT AT-TYPK»
EHBETI — TYPKI ©PKEHUETIHIH EH MAHbI3[bl XKA35A M¥PACbI

Ganrabaeea I.3.* — mapux fbinbiMOapbIHbIH KaHOUOambl, KaybiMdacmblpbiniFaH rpogeccop, Kasak-
cmaH mapuxbl Kagedpacsl, Axmem balmypcbiHynbl ambiHOarbl KocmaHal eHiprik yHueepcumemi,
Kocmarali K., KasakcmaH Pecrnybriukaceil.

Hapmeroesa . T. — PhD, Kasipai mypki mindepi meH adebuemmepi benimiHiH oKkbimyuwbichl, [TamyKkka-
ne yHugsepcumemi, JeHu3nu K., TypKus.

Makanada Maxmyd Kawrapudlid «[uyaHu syram am-mypk» ammbl SHUUKIoNedusinbiKk eHbeziHe
Heeizdenie ombIpbirl, MypPKi XanbIKmapblHbIH MapuxbiH 3epmmeyze balnaHbicmbl Macesnenep masdaHaobi.
Tapuxma e3 xasiKbiHbIH MaOeHU XxaHe binim 6epy dacmypriepiH KanbinmacmsipyFra, cCOHOal-ak pyxaHu Mypa-
CbIH OaMbimyfra 30p yrec KockaH KkenmezeH mynfanap 6eneini. ConapdbiH iwiHOe KepHekmi olwbli opi
ranbim Maxmyd Kawsrapu (1029-1116) epekwe opbiH anadbl. On — «[uyaHu nyram am-mypk» (« Typki
mindepiHiH ce3diei») ammsl ipeeni eHbekmiy asmopsbl. X| raceipda xa3biniraH 6yn eHbek mypki mindepiHiH
XKoFapbl Mapmebeci MeH balinbifbIH Kepcemin KaHa KolUmal, mypKi XarbiKmapbiHbIH mapuxbl, 9mHozpa-
usicbl meH madeHuemi xeHiHOe bipezeli manimemmep 6epedi, con apKbinbl KeliHai 3epmmeyrep ywiH aca
MaHbI30bl Oepekkesze aliHandbl. KawsrapudiH «[uyaHu nyram am-mypk» ammbl Mypacbl mypkimaHy
fblIbIMbIHOA KeHiHeH 3epmmenin Kenedi. byn eHbek mypki anemiHOeai meHOECi 0K KasblHa caHarbir,
anfFaw XXapblK Kep2eH KesiHeH 6acmarn kenmezeH mypkKimaHywbinapobiH Ha3dapblH aydapdbl. Ce30ikmiH
awblnybiMeH mypkimaHyOda 6ypbiH 6elmoarniM 60sbIn KefleeH KernmezeH fbliibiMU Moaceneneplid wewimi
mabbindel. EH 6acmbicbl — mypki mindepiHiH mapuxu 0aMybiH 3epmmey XaHa apHara mycmi. AmarnraH
ce30ik mek mindik 0epekmepdi FaHa eMec, COHbIMEH Kamap MYypPKi XxasnbiKmapbiHblH OyHUeMaHbIMbl, HaHbIM-
ceHimOepi, decmypriepi, emip cypy karudammapbl MeH KyHObIfbIKmapb! myparsbl MO MafiMem Kammuodhbl.
Ocipece KawrapudiH mypkinepdiH MiHE3-KYIIKbl, MYPMbICbl XoHe 6ana mopbueci xeHiHOeai ol-niKiprepi
epeKwe Kbi3bIFyublibiK myobipadsl.

TytiHdi ce3dep: ranbiM, ¢huriocogh, amHoepadgh, mapux, ce3dik, mirn, casxam.

TPYO MAXMY[OA KALUIAPU «AUBAHU NYTAT AT-TYPK» — KAK BAXHENLLEE
NMACbMEHHOE HACNEAME TIOPKCKOU LIUBUITU3ALIMUN

banezabaesa I.3.* — kaHOUGam ucmMOpUYECKUX HayK, rpogheccop, kaghedpa Vicmopusi KazaxcmaHa,
Kocmarnalickuli peauoHarbHbIl yHUgepcumem umeHu Axmem balmypcbiHynbl, 2. Kocmanat, Pecnybruka
Kasaxcman.

Hapmerosa . T. — PhD, npenodasamernb kaghedpbl Co8peMeEHHbIX MIOPKCKUX S3bIKO8 U lumepamyp,
Qakynbmem 2ymaHumapHbiX U coyuarnbHbiXx Hayk, YHusepcumem [lNamykkane, 2. JeHusnu, Typyus.

B cmambe aHanusupyromcsi npobriemsl, ces3aHHble ¢ uccredogaHUeM UCmopuu MIOPKCKUX Hapooos
Ha ocHoge aHuuKronedudyeckoeo mpyda Maxmyda Kaweapu «JueaHu niyzam am-mypk». Micmopus 3Haem
MHOXecmeo desimerieli, BHECWUX 3Ha4YuUmMesibHbIl 8Knad 8 hopMupo8aHUE KyrbmypHbIX U 0bpa3osamerib-
HbiXx mpaduyul, a makxe 8 paszsumue Oyx08HO20 Hacredusi ceoux Hapodos. Ocoboe mecmo cpedu HUX
3aHumaem ebidarowulcss mbicnumerb U y4éHbil Maxmyd Kaweapu (1029-1116), asmop ¢yHOameHmarib-
Hoeo mpyda «[ueaHu nnyzam am-mypk» («Criogapb mM0PKCKUX 53bikoe»). Co3daHHoe 8 X eeke coHUuHeHue
Kaweapu He monbko deMoHcmpupyem 8biCOKUl cmamyc u 602amcmeo MIOPKCKUX S3bIKO8, HO U rpeod-
cmaensgem yHUKajlbHble Cc8e0eHUSs M0 UCmopuu, 3mHoepachuu U Kynbmype MIPKCKUX Hapodos, mem
cambIM cmas 8axkHeluwum UcmoyYHUKomM O nocnedyroujux uccnedosaHul. Hacnedue Kaweapu — «[JusaHu
JNly2zam am—mypK» U3y4aemcsi 8 MIOPKosio2uyeckol Hayke. Omom mpyd cHyumaemcsi Herpeg3oUO0eHHbIM
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COKpOBUWEM 8 MIOPKCKOM MUPE U C camMoe20 Hayasna fpusriek eHuMaHue MHoaux miopkosoeos. [locne
OMKpbIMUs criogapsi bbi1o HalldeHO pelweHUe MHO2UX Hay4HbIX npobrieM, paHee Heu38eCmHbIX 8 MIOPKO-
nozuu. MmasHoe — u3yyeHue Ucmopu4ecKo2o pas3sumus MIOPKCKUX 53bIKO8 8bILIIO 8 HOBOE PYyCr1io. dmom
criogapb coOep)xum He MmoJibKO 53bIKo8ble OaHHble, HO U MHO20 UH¢hopMayuu O MUpO8O33peHUU, eeposa-
HUSIX, mpaduyusix, XU3HEHHbIX MPUHYUNax u UeHHOCMSX MIOPKCKUX Hapodos. Ocobbil UHmMepec 8bi3bigarom
mbicnu Kaweapu o nosedeHuu, beime, socriumaHuu 0emeul y mHpKos.

Knroyeeble crnioea: yyeHbIl, ¢hunocog, amHozpagh, ucmopusi, crioeapb, A3bIK, Mymeuwecmeus.

Introduction. The culture and history of the Turkic peoples constitute a distinctive historical pheno-
menon, which had a profound impact on the civilizational development of Eurasia. Research into the
ethnogenesis of the Turkic tribes, along with their linguistic, cultural, and spiritual cohesion, is dependent on
medieval written records. Chief among these is Diwani lughat at-turk ("Compendium of the Turkic Lan-
guages") [1], a foundational work by the eminent 11th-century scholar, linguist, ethnographer, and historian
Mahmud Kashgari, which is recognized as one of the most critical written legacies of Turkic civilization.

The work of Mahmud Kashgari details numerous facets of the lifestyle, customs, belief systems, social
interactions, and culture of the Turkic peoples. This text provides access to valuable data on the social
hierarchy, ethnic makeup, and the political and spiritual life of 11th-century Turkic society. Consequently, the
heritage of M. Kashgari is regarded as an indispensable resource, not just for linguistics, but also for the
fields of history, ethnography, and cultural studies.

The Compendium of the Turkic Languages serves as a singular primary source detailing the 11th-
century life of the Turkic peoples. It includes information covering: their material culture, commodities, and
living conditions; ethnonyms and toponyms; official ranks; varieties of food and drink; domestic and wild
regional fauna; animal husbandry; plant life and agricultural crops; astronomical terminology; calendars,
including the names of months, weeks, and days; types of ailments and names of remedies; anatomical
terms; minerals and metals; military, athletic, and administrative terminology; the names of various historical
and mythological figures; religious and ethnic terminology; as well as children's games and pastimes.

Aim and Objectives. The objective of the study is to analyze the historical data about the Turks
presented in Mahmud al-Kashgari's work "Diwan Lughat at-Turk". To achieve this goal, the following tasks
have been set:

e To systematize and identify the distinctive features of the interpretation of the information contained

in this work;

To substantiate the significance of this data as a legitimate historical source;

To provide a description of the content characteristics of al-Kashgari's information and demonstrate
its source-critical value, based on the criteria of reliability, origin, contextual conditioning, and
informativeness.

Materials and Methods. The research employs the following methodological approaches: the study
and analysis of works dedicated to the life and creative activity of Mahmud Kashgari; comparative analysis
and synthesis of biographical data; investigation of Kashgari's scientific heritage relying on historical-metho-
dological principles when examining his works as historical sources; and the use of historical-comparative
and historical-systematic methods.

This monumental work, which has no parallel in the Turkic world, captured the interest of Turcologists
from its earliest discovery. It is exceptionally rare to find a scholar in the field who has not offered an opinion
on the Diwan or published research articles and scholarly studies related to it.

Results and Discussion. The heritage of M. Kashgari was first introduced into scientific circulation in
the early 20th century. The work was published in Istanbul between 1915 and 1917 by the Turkish scholar K.
Rifat. Subsequently, it was translated into Turkish by B. Atalay and into Uzbek by S. Mutallibov. In the Soviet
era, Turcologists such as V.V. Bartold [2], A. Kononov [3], S.E. Malov [4], and E.N. Nadzhip [5], conducted
comprehensive research on the work.

In Kazakhstan, Khalel Dosmukhameduly was among the first scholars to research the work of M.
Kashgari. He published an article titled "Diwani lughat at-turk” in 1923, in the 7th issue of the "Sholpan”
journal [6]. This article by Kh. Dosmukhameduly was subsequently republished in his later works. Following
Kazakhstan's independence, the works of A. Egeubay were fully translated into the Kazakh language, Eleva-
ting the study of Kashgari's heritage to a new scholarly level [7]. The roster of contemporary scholars who
have studied Kashgari includes A. Kuryshzhanov [8]., G.G. Musabayev [9], N. Yskakova, A.T. [9], Kaidarov
[10], M. Tomanov [11], K. Omiraliev [12], Kh. Suinshaliev [13], A. Orazbekov [14].

In contemporary Turcology, Kashgari's work is regarded as a primary source for investigating the
ethnogenesis, cultural history, and linguistic evolution of the Turkic peoples. This data is highly valuable. On
one hand, it contributes to understanding the formation and developmental stages of modern nations such
as the Kazakhs, Kyrgyz, Uzbeks, and Turkmens. On the other hand, these details also indicate that Kashgari
not only possessed an intimate knowledge of his homeland but also recognized the value of oral narratives,
treating them with the same significance as historical documents.
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We now turn to the tribes included in Kashgari's compendium. In total, the Diwan lists over 7,000
words; however, according to calculations by E.N. Nadzhip [5, 33 p.], only 484 of them carry a specific tribal
designation. The number of tribes identified by these markers is 31. These include: Arghu, Barysihan,
Basmyl, Bulghar, Yemak, Kendjek, Koche, Kay, Qarlug, Kashgar, Kipchak, Khitay (Qitay), non-Muslims,
Oguz, Oz Turk, Sogd, Subar, Tatar, Tokhsy, Tiibut, Tirk, Turkmen, Uch, Uyghur, Ytlyq, Chigil, Chomul,
Hotan, Yabaqu, Yaghma, and Yaghman.

Furthermore, the vocabularies of six additional tribes — Kyrgyz, Charuq, Yghrag, Bashgurt, Pecheneg,
and Tabgach — were also listed and analyzed. This brings the total number of tribes examined in the Diwan
to 37. Kashgari notes that, linguistically, the "pure" Turkic (taza turk) include the Kyrgyz, Oguz, Kipchak,
Tokhsy, Yaghma, Chigil, Yghrag, and Charug. It is probable that these names represent only the tribes
Kashgari encountered during his travels. Words lacking a tribal mark were evidently common and understan-
dable to all Turkic tribes of that period. It is therefore not difficult to observe that the compiler categorized the
Turkic lexicon into two groups: general (common) Turkic and specific tribal vocabulary [15].

In modern linguistic science, it is customary to classify languages genealogically based on distant and
close relationships. M. Kashgari also classified the languages of the Turkic tribes in his Diwan according to
this principle. For instance, he categorized the languages of the Kyrgyz, Kipchak, Oguz, Tokhsy, Yaghma,
Chigil, Yghrag, and Charugq tribes as closely related. He identifies the Yemak and Bashkurt as being proxi-
mate to this group. Languages that were related but possessed significant distinctions, such as Bulghar and
Suvar, were placed in another category, with the Pecheneg language classified as being near to them.
Tribes that, while able to communicate in Turkic, spoke other (i.e., non-Turkic) languages were identified as
the Chomul (Jumul), Basmyl, Kay, Yabaku, Tatar, Khitay, and Tabgach.

Information regarding the borders of the Muslim domains in Eastern Turkestan during the Karakhanid
dynasty is available exclusively through M. Kashgari. The cultural regions of Eastern Turkestan were
situated along two primary routes: the northern route, running from Kucha towards Turpan, and the southern
route, stretching from Hotan toward Lob-Nor, where the Tarim River flows. M. Kashgari also left specific data
regarding Uyghur cities, including Kocho (modern-day Karakhoja), Beshbalik, Sulmi, Janbalik, and
Yangibalik. The Uyghurs referred to Muslims as "Chumak." V.V. Bartold concluded: "This term was used in
later times in Southern Russia to describe merchants who sold goods from wagons, which indicates that
Muslims were trade representatives in the Uyghur lands, just as they were in other countries” [2, 26 p.].

V.V. Bartold connects the Oguz mentioned in M. Kashgari's Diwan with the Oguz of ancient history [2,
26 p.]. According to the conclusions in the encyclopedic article on the Oguz state by the Orientalist, the Oguz
state was an early feudal state of the Oguz tribes that emerged along the middle and lower reaches of the
Syr Darya and in the adjacent lands of Western Kazakhstan. The initial settlement area of the Oguz was
likely the southeastern regions of Central Asia. Early Oguz groups began to migrate from the Zhetysu region.
This migration was largely linked to the inter-tribal strife following the collapse of the Western Turkic and
Turgesh Khaganates, as well as the establishment of the Qarlug confederation in Zhetysu.

In the early 9th century, Oguz leaders, in alliance with the Qarlugs and Kimeks, defeated the Kangor-
Pecheneg union and seized the plains of the Syr Darya and Aral Sea regions. By the end of the 9th century,
they had allied with the Khazars, launched another war against the Pechenegs, and conquered the lands
between the Volga and Zhaiyk (Ural) rivers. Its capital was the city of Yangikent. The tribal composition of the
Oguz state was heterogeneous. The Oguz confederation included ancient tribes, primarily Turkified ethnic
groups from the Syr Darya valley and the Aral-Caspian steppes, as well as semi-nomadic and nomadic clans
from Zhetysu and Siberia.

The Oguz were divided into several tribes, and the tribes into several clans. M. Kashgari notes that the
Oguz held a special place not just in Turkic history, but in Eurasian history. He records that although their
last yabghu (ruler) was Shahmalik, by the 11th century two clans had split away, leaving 22. At the end of
the 10th century, the Oguz yabghu, in alliance with Rus' princes, dealt a major blow to the Volga Bulgars.
Revolts became frequent among Oguz tribes, who were dissatisfied with heavy taxes. In the 10th-11th
centuries, the Oguz state began to weaken.

Seljuk leaders skillfully exploited this discontent and captured the city of Jent. Although the Seljuks did
not remain long in the Syr Darya region, they subsequently migrated into the domains of other Turkic tribes.
The remaining Oguz dispersed among the Turkic-speaking Desht-i Kipchak tribes in the mid-11th century.
Oguz clan names have been preserved in the names of Kazakh clans, specifically within the Lesser Zhuz
and Middle Zhuz.

V.V. Bartold, drawing on data from Arab geographers, states that the vast territory north of the Oguz,
extending westward to the Volga or Kama (the Kama being considered the upper course of the Volga at that
time), was inhabited by the Kimeks along the Irtysh River. He notes that the Kimeks were subdivided into
several clans, among which were the Qipchaq and the Yemeks. Bartold also points out that the word "Kimek"
is absent from M. Kashgari's work, and that in the Diwan, the word "Qangly" (Kangly) is used not as a tribal
name (ethnonym), but rather as an anthroponym (referring to a prominent individual of the Qipchags) and
also in the sense of a "wagon" or "cart" [2, 30 p.].
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This remarkable scholar, possessing encyclopedic knowledge, highly esteemed the cognitive function
of the knowledge that arose from the people's daily activities and historical experience. He is presented as a
proponent of a social orientation that regarded nature as a supreme value. This written record contains
specific data that logically demonstrates that astronomical concepts and the knowledge of celestial bodies —
which held immense practical and economic significance in the people's lives — were historical values
passed down from the ancient Turkic era.

The inclusion of names such as "Urker" (the Pleiades), "Zhetikarakshy" (Ursa Major, the Big Dipper),
and "Temirkazyk" (the North Star), along with other materials dedicated to the "Celestial World" (Cosmos),
indicates that Kashgari used this knowledge as a means of transmitting the Turkic culture of nature compre-
hension to posterity. The scholar, who meticulously studied the life of the people, dedicated an entire chapter
of his work to the methods of timekeeping and the determination of seasons used by the Turkic peoples.

According to Kashgari's description, the "month" (Ay) is a measure of time consisting of thirty days. As
the passage of one month was calculated by the cycle of the moon, one-twelfth of the year is also called Ay
(Moon). The information related to folk beliefs within the chapter titled "The Turkic Peoples' Calculation of the
Year" is particularly compelling. Kashgari explains that the Turkic peoples ascribed a specific quality to each
year: in their view, when the Year of the Cow arrived, conflict would be abundant, as cows (cattle) often fight
one another. When the Year of the Hen arrived, foodstuffs would increase, as the hen's diet consists of
grain. With the arrival of the Year of the Snail (Ulu), rainfall would increase and crops would flourish,
because the snail lives in water. When the Year of the Pig arrived, heavy snow and severe cold were
expected, and gossip would proliferate. The erudite scholar, having deeply penetrated the core of the
people's lifestyle, traditions, and consciousness, thus notes, "the Turkic peoples believed that there was a
sign in every year" [16, 89 p.].

Furthermore, the "Compendium of the Turkic Languages" serves as a monument to the folk psycholo-
gy and pedagogy of the Xlth-century Turkic peoples, preserving their ethnic values, behavioral character-
ristics, worldview, and moral and educational ideas. The lexical corpus and grammatical structure of this re-
nowned work reflect the historical past of modern Turkic languages, including the Kazakh language. The
value of the Diwan is not limited to its collection of linguistic facts; it is also exceptionally rich in materials
concerning the history and literature, ethnography and economy, and religion and beliefs of the Turkic
peoples, as well as their cultural and political life. This, in turn, has provided the foundation for numerous
scientific works based on Mahmud Kashgari's data.

Kashgari introduced the comparative method and a historical perspective to the study of languages,
thereby laying the foundation for Turcology. The book indicates not only which languages the peoples spoke
but also their origins, their areas of habitation, and their borders. In his Diwan, Kashgari included examples
from the primary genres of Turkic-language folklore: household and lyrical poems, fragments of heroic epics
(zhyr) and sagas (dastans), historical legends and stories, and over 400 proverbs and sayings. He also
incorporated texts from the poetic traditions of the Turkic tribes and peoples of Central Asia, Eastern
Turkestan, the Volga region, and the Ural region. As linguistic scholars have noted, this work is a unique
monument that provides a clear understanding of the phonetic and morphological phenomena and features
of the Turkic language.

The work clearly reflects the most important progressive aspirations of that era. Following the path of
his contemporaries, Kashgari considered the formation of humanistic ideas in the younger generation to be a
vital task. He firmly believed in the potential of the human mind for comprehensive development and its abili-
ty to fully uncover the secrets of nature and society. He understood that the knowledge achieved by huma-
nity was beneficial for all peoples.

Moreover, the "Compendium of the Turkic Languages" is abundant in poems and epics that praise
valor and heroism. Fragments from large-scale epics (dastans) dedicated to the theme of bravery are
frequently encountered. One such example is a poetic fragment titled "We Conquered the Land of Mynglak."
The Diwan also features numerous examples of laudatory poems (odes) and laments (elegies). For instance,
the elegy known as the "Lament for Alp Er Tonga" has survived to the present day without alteration, thanks
to its inclusion in Mahmud Kashgari's compendium. This lament was composed in response to the death of
Alp Er Tonga (Afrasiab), the ruler of Turan and a famed commander. The poet, with great emotional impact,
conveys that the entire nation mourned his passing: even the most hardened warriors wept bitterly, people's
bright faces turned sallow, and heroes tore their collars, wailing in grief [15].

The Diwan also contains many poems on the themes of hunting and labor. Such poems describe tribe
members embarking on communal hunts, planting crops, and herding livestock. Finally, the Diwan frequently
features ritualistic and everyday songs arising from the ancient beliefs of the Turkic peoples, especially
poems about the "four types of livestock," as well as blessings (bata), well-wishes, lullabies, wedding songs
(zhar-zhar, syngsu), and formal notifications of grief (estirtu).

In particular, the contribution of the scholar from Kashgar, through his "Compendium of the Turkic
Languages", is noteworthy for its role in compiling the historical ethnopsychology and historical ethno-peda-
gogy of the 11th-century Turkic peoples. The work presents folkloric and ethnographic information related to
the worldview, value orientations, habits, and skills of the Turkic peoples, detailing the characteristics of the
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national character. It discusses the exemplary nature of family relationships for a child, especially the educa-
tional influence of parents, the encouragement of discipline, and the supportive relationship extended to
daughters.

Kashgari's data on the types of children's games and the folk traditions of moral and labor education is
of great importance. He was one of the first to draw attention to the pedagogical ideas within oral literature
and was a proponent of the popular view that extolled honesty, charity, and knowledge. He writes: "Convey
my word to learned people, / If a generation grows, will they be heard and be anxious for life?" In this frame-
work, the purpose of education is seen as preparing the younger generation for life. This is a process that
begins in childhood and continues until physical, spiritual, and civic maturity. In Kashgari's view, reaching
adulthood does not halt a person's education but merely imbues it with a different character, one linked to
the individual's social, political, and labor activities.

The work provides unique answers to questions concerning the social functions of education, self-
education, the psychological and age-specific characteristics of children, the educational role of adults, and
the multifaceted lives of children. The teacher from Kashgar endorses the popular idea of the need to create
conditions for a person's formation and development. He places special emphasis on traditions that preserve
the centuries-old experience of collective living. He introduces the Turkic concepts regarding a child's
physiological and psychological maturation and character formation: "the child became agile," "his bones
hardened,” "his language developed,” "he found his feet," "his mind matured,"” "he reached maturity," and
"his voice changed." A child's growth and development are further specified by terms such as "reaching
adolescence," "reaching manhood,” "becoming skilled,” and "becoming adept at work." From this, it can be
said that all aspects of a child's life, from its simplest manifestations, were under observation.

The upbringing of the younger generation was consistent with the national lifestyle and the conditions
of their environment. It was a process of induction into specific types of activities. Age-old ceremonies, above
all initiations, played a major role. Education was directed at the transfer of experience from elders to the
young and at the preservation of the way of life. Its primary forms were traditions and customs. This is
highlighted by the Kashgari author's focus on the proverb, "A disease may leave, but a habit remains," no-
ting, "This proverb calls one to act according to custom." This demonstrates that customs were the most
stable norms of behavior, lifestyle, and daily life. Behavioral models were inculcated through these customs,
which helped to cultivate socially important and useful qualities such as diligence, honesty, and
thoroughness.

The Kashgari scholar specifically dwells on the psychological underpinnings and educational signifi-
cance of proverbs, sayings, aphorisms, and poetic examples of a didactic nature. He attempts to interpret
them, enriching them with new content based on their subject. For instance, among them are many instructi-
ve sayings that are still used in our modern language with almost no change: "The beginning of etiquette is
language (speech)," "If you wish to be learned, listen to what the wise man says," "If you labor in summer,
you will rejoice in winter," "A word spoken is an arrow shot," "If you are great (a leader), be humble," "Many
words cannot be grasped; a high cliff cannot be bent,” "Knowledge with counsel improves; knowledge
without counsel is ruined,” "A mountain will not meet a mountain, but a person will always meet a person,”
and "To a lazy person, even a cloud is a burden." [16]

On one hand, this demonstrates that many of the moral maxims spoken in the modern Kazakh langua-
ge are witnesses to the era of Kashgari. On the other hand, it is a clear indication that Kashgari's worldview,
his educational thought, and his deep insight into the folk psychology originated from these very pearls of
wisdom. Mahmud Kashgari demonstrated long ago that the Turkic peoples were distinguished by a distinct
character and a unique worldview, both shaped by their lifestyle and upbringing. He wrote: "They are them-
selves well-mannered, polite, respectful of their elders, do not go back on their word, are firm in their pro-
mises, and know nothing of boasting or arrogance. The Turkic tribes are a heroic, brave people” [16, 125 p.].

The Diwan is also replete with texts that contemplate the nature of existence, fate, life, and its mea-
ning, often centered on descriptions of nature and human emotions. These passages express, with great
inspiration, the new spring, the blossoming 'paradise’ (Ujmaq), the re-emergence of life, and the wonderful
phenomena of life that delight the eye and soul. In the worldview of the Turkic peoples, the world is always
concrete and marvelous: "By the command of Tengri, this wide World was bound, / All of it — the Star, the
Sky, the Day, the Night — was bound." It is a concrete reality hiding a secret: "Tengri created the Sky wide. /
It has wonderful, unique stars. / He wrapped the precious in air. / He amazed man with his existence."
However, the fundamental issue is humanity's harmony with the external world. Therefore, humanity is not
left in the shadow of nature: "Humans were not born for eternity, / The Sun, the Star in the sky has not (yet)
cooled" [16, 254 p.].

Kashgari was intimately familiar with the unique psychological sentiments of the Turkic peoples, which
stemmed from their unity with the natural world. Their worldview and their principles, which equated huma-
nity with nature, were well-known to him. Studying the work provides a comprehensive introduction to the
culture of the Turkic peoples, which can serve as a powerful tool for the education of the rising generation.
Kashgari was not merely a scholar, thinker, and sage who had absorbed this culture; he was a preeminent
figure and mentor-teacher who continued the centuries-old line of national cultural development.
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He was a researcher who profoundly understood the place of spiritual heritage and legacy in the
continuity of generations. He wrote: "Hoping this would be an eternal monument and an inexhaustible,
unfading wealth, | compiled this book, praying to the one Tengri, and | gave it the name Diwan Lughat al-
Turk — 'Compendium of the Turkic Languages'." He further stated: "I have cited examples from the poets and
zhyraus (bards) of the Turkic peoples, who articulate what they have seen and known, and from their
proverbs, rich in meaning, born from days of sorrow or joy, so that those who use this may convey it to
posterity, and they to those who come after them."

In Kashgari's opinion, knowledge of poetry, literature, and respect for the people's oral creativity are
valuable skills. Education must be based on a diversity of interests, as some are directed at knowing the
surrounding world, and others at knowing the life of society. Song, art, philosophy, and poetry have absorbed
much from the people. In turn, they awaken in people a confident outlook on the world and a sense of joy,
humanizing society. Herein, the teacher says, lies their high social significance. He considered mastery of
the mother tongue to be the foundation of any education.

As Kashgari demonstrates, the mother tongue is not only the best expresser of the people's spiritual
qualities but also the best guide and teacher. Through the mastery of language, one acquires not just
sounds, their harmony, and their variations, but also countless concepts, perspectives, feelings, and artistic
images. Education must be in the mother tongue, which corresponds to a person's natural development,
makes them more perceptive and understanding, and assists in their comprehensive maturation.

His progressive thinking in scientific research methods, his innovation, and his immortal works — all of
this elevated the scholar from Kashgar to a preeminent position in the history of world science. Con-
sequently, in the centuries that followed, the Compendium of the Turkic Languages became the basis for
numerous research works. Valuable opinions have been expressed regarding the talent of Kashgari, who left
a legacy of great importance for the development of various scientific fields.

For example, the famous Egyptian historian Badr al-Din Mahmud ibn Ahmad ibn Musa (died 758 AH)
wrote in his work "The Jewels of Thought in This Age" that he had read concise, well-founded, and reliable
information about the clans, tamgas (seals), language, and life of the Turkic people in Mahmud Kashgari's
book. A number of scholars from the Eastern world have also expressed their opinions and cited his work,
stating that they relied upon it. It can be said that Mahmud Kashgari's comparative method of language study
established a distinct school of thought, serving as a shared research methodology for Arab and Eastern
linguists. The renowned Arab linguist Jamaddin ibn Mukhan even referred to the sage of the Turkic peoples,
Mahmud Kashgari, as "my teacher".

The ideas advocated by the scholar from Kashgar — respect for freedom and liberty, readiness to live
in accordance with state interests, pan-Turkic unity, and the importance of peace and mutual understanding
— are undeniably relevant to the agenda of our own transitional period, one filled with complex contradictions
and conflicts. It is precisely for this reason that the rich spiritual heritage he left resonates so harmoniously
with contemporary social life, culture, and the Turkic world, which is once again inclined towards integration.

Numerous chapters of the work clearly reflect the significant, progressive aspirations of that era and
manifest various ideological positions. This was a period when attention was focused on socio-political
structures and state governance, promoting the slogan of a unified state idea. In this regard, contemporary
thinkers such as Yusuf Balasaguni made this idea central to their own works, directing all their efforts toward
turning it into a public good. Ideas concerning the strengthening of the state were articulated. Demands were
made to prevent disunity, internal conflicts, and wars, and to ensure the passage of laws and regulations
beneficial to the state; furthermore, the importance of developing the economy and culture was emphasized
[17, 33 p.].

The scholar from Kashgar endorses the idea of just state governance, believing it essential to ensure
the state is structured favorably for the people. To achieve this, in Kashgari's view, society must cultivate
universal moral norms in interactions, including honesty, justice, loyalty, truthfulness, friendship, and love.
This meditation on social morality — that respect should be earned through service to the country and its
people rather than by personal status — is a recurring theme throughout the work, skillfully interwoven with
Kashgari's worldview.

In the literature concerning the life and work of Mahmud Kashgari, centers of Muslim culture such as
Bukhara, Nishapur, Samarkand, Merv, Northern Iran, and Baghdad are frequently recalled. This was an
exceptional period of intellectual development, leading to great achievements and discoveries in various
branches of knowledge. Not only literature, culture, theology, history, philosophy, and logic, but also the na-
tural sciences, developed extensively; the art of translation was also established. In our own research work,
an overview is provided of the socio-economic and political-cultural conditions of the era in which Mahmud
Kashgari lived. It is demonstrated that the central idea was the strengthening of Turkic statehood and the
development of culture and science, a phenomenon which led to profound consequences and possessed
immense historical significance.

Conclusion. The prominent figure, erudite scholar, and author of the unique work "The Compendium
of the Turkic Languages”, Mahmud Kashgari (c. 1029/1038-1126), lived and worked during the Karakhanid
period — an important epoch in the historical life of the peoples of Kazakhstan. The strengthening of social
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foundations, the consolidation of state structure, the growth of settled agricultural culture and cities, the
intensification of ethnic consolidation processes, and broad economic and cultural ties with the peoples of
Central Asia, the Near East, and Eastern Europe — these were all progressive phenomena that brought
significant changes to the lives of the Turkic peoples and tribes and created the conditions for a rise in
spiritual culture.

In conclusion, the Diwan Lughat at-Turk is indisputably a precious treasure common to all Turkic-
speaking peoples of the world, and an exceptionally rich heritage from linguistic, literary, historical, ethno-
graphic, and other perspectives.
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