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The article interprets Nauryz in a philosophical dimension as a phenomenon that reveals the deep
foundations of cultural existence and the mechanisms of national identity formation in the context of modern
socio-cultural transformation. The Nauryz is interpreted not only as a historically established tradition, but as
a special form of symbolic thinking, which embodies the archetypal renaissance, the cyclical nature of time
and the harmonization of human existence with the cosmic order. Special attention is paid to the educational
potential of Nauryz, which contributes to the development of civic consciousness, patriotism, respect for
cultural diversity, the preservation of historical memory, and the strengthening of national identity. In this
context, Nauryz emerges as a form of representation of collective consciousness, capable of actualizing the
value foundations of society and ensuring the continuity of spiritual experience. Its symbolic structure is
revealed as a space for dialogue between past and present, tradition and modernity, and individual and
collective principles. Particular attention is given to how the meaning of the holiday has changed in the
context of modernization where historical heritage is reconsidered beyond ideological interpretations. Nauryz
is seen as an important cultural and spiritual symbol that helps preserve national identity in the fragmented
modern world. In this sense, it connects personal self-awareness with collective historical memory.
Methodologically, the research is based on an interdisciplinary synthesis integrating the approaches of
cultural anthropology, hermeneutics, philosophy of culture and theory of identity. In conclusion, the need for
philosophical reflection and institutional support for Nauryz as a symbol of cultural sovereignty, a form of
spiritual self-representation and the basis for constructing an integral national consciousness in the face of
global challenges is emphasized.

Keywords: Nauryz, national identity, cultural memory, spiritual and moral education, ideology, tradi-
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Macnoe X.b. — PhD, KaybimOacmbipbiiiraH ipogeccop, J1.H. 'ymunes ambiHOarbl Eypasusi ynmmabiK
yHUsepcumemi, Acmana K., Kasakcman Pecriybnukacsil.

Makanada Haypbiz mepekeci MadeHu emipdiH mepeH Hezai30epiH XoHe Kasipai 3aMaHfbl aieyMemmik-
madeHU mpaHcgopmayusi KoHmekciHOe ynmmeik 6ipezelnikmiH Kanbinmacy mexaHu3mOepiH auwambiH
Ky6binbic pemiHOe c¢punocopusnbik myprbidaH Kapacmbipbinadel. Mepeke mek mapuxu KanblimackaH
dacmyp pemiHOe faHa eMec, COHbIMEH Kamap Kalma XXaHFfbIpybiH, yakbimmbiH UYUKNIOIK curnambiH XeHe
adam eMipiHiH FapbilumbIK mapmirnneH ytnecimoinieiH 6eliHeneldmiH cumMeosnukarbiK olinayObiH epekuwe mypi
pemiHde myciHlipinedi. Asamammbikmel, nrampuomu3mdi Gambimyra, MoOeHU apmypinikmi Kypmemmeyee,
mapuxu xalbiHbl caKmayfra XoHe YIMMmbIK caHaHbl HbiFalimyfa biKnana ememiH Haypbi30biH mapbueriik
aneyemive epekwe Ha3sap aydapbiiadbi. Ocbl myprbida Haypbi3 KOoFaMHbIH KyHObIMbIK Hezi30epiH Xy3eeze
acbipyra XoHe pyxaHu mexipubeHiH cabakmacmbifbiH KaMmamachkl3 emyee Kabinemmi Y)KbiMObIK CaHaHbIH
KepiHici pemiHOe natida 6onadbl. OHbIH CUMBOObIK KYPbIfibIMbl 6MKEH MeH Kasipai, 0acmyp MeH Modep-
HU3M, XeKe XoHe YXbIMObIK NPpUHUUMN apacbiHOarbl duasoa KeHicmiei pemiHoe auwibinadbl. Kasipei xaHFbipy
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XarOalibiH0a MepeKe MarblHanapbiHbIH mMpaHcghopMayusiCbiHa epekuie KeHin 6eniHedi, myHOa mapuxu mypa
udeornoausinblK wWekmeynepcis chunocoghusinbik myprbidaH Kalma kapanadbl. Haypbi3 ak3ucmeHyuandbl
XoHe mMaleHuU bardap pemiHOe Kapacmbipblifbin, Kasipei eanemMHiH biObipaybl xardalibiHOa myrfaHbiH my-
macmbifbiH KanrfbiHa Kenmipyae biknan emedi. Ocbinalwa, o5 xeke caHadaH YXbIMObIK mapuxu Xalka
OeliiHei aneymemmik WbIHOLIKMbIH 8pmypri OeHeelnepi apacbiHOa 0endandbiK KbiaMemiH amkapaosbl.
OdicHamarblK mypsbidaH 3epmmey MadeHU aHMpPOrionoaus, 2epMeHesmuka, mMadeHuem unocoguschl
XoHe bipezelinik meopusiCbiHbIH macindepiH bipikmipemiH neHapasnbiK cuHme3aze cytieHedi. KopbimbiHObIOa
Haypbi3dbl modeHU ezemeHOIKMIH CUMBOSbI, pyXxaHU 63iH-63i Kepcemy gbopmach! xeHe ahaHObIK CblH-
Kamepriep xarlalibiH0a mymac yrimmabIK caHaHbl KypyObiH Hezi3i pemiHOe ghuniocousisibiK peghrieKcusi MeH
UHcmumyuyuoHasnoblK KonndayObiH Kaxxemmiriiei amarn emineoi.

TytiHdi ce3dep: Haypbi3, ynmmbik 605MbIC, MOOeHU xadbl, pyxaHu-adameepuwlinik mapbue, udeorsio-
eusi, canm-0acmyp, CUMBOJIU3M, CaHaHbl XaHfbIipmy, 3mHornedazoauka, MedeHU Mypa.
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muneea, . AcmaHa, Pecrniybnuka Kasaxcman.

Lykombaties A.T.* — PhD dokmopaHm, Egpa3sulickuli HayuoHarnbHbIl yHUsepcumem umeHu J1.H. I'y-
murneea, 2. AcmaHa, Pecrnybnuka Kazaxcmar.

Macnoe X.6. — PhD, accoyuupogaHHbIl ripogpeccop, Eepasulickuli HayuoHanbHbIl yHU8epcumem
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B cmambe Haypbi3 ocmbicrisemcss 8 puIOCOCKOM U3MepeHUU Kak (beHOMEH, pacKpbigatouull
2/1ybUHHbIE OCHOBAHUS KyIfbmypHO20 bbimusi U MEXaHU3Mo8 (hOpMUpPO8aHUsT HaUUOHaIbHOU UdeHMU4YHO-
Cmu 8 yCJ108UsIX COBPEMEHHOU COUUOKYIbmypHoU mpaHcgopmayuu. [Npa3GHUK UHMeprnpemupyemcsi He
MOJIBLKO Kak UCMOPUYECKU crioxuswasicsi mpaduyusi, Ho kak ocobasi hopma CUMBOTUYECKO20 MbILWIIEHUS], 8
KomopoU eorsioujaemcsi apxemuruka 803POXO0eHUS, YUKITUYHOCMU 8PEeMEHU U 2apMOHU3auyuu 4esioge-
4YecKo20 cyujecmeogaHusi ¢ Kocmudeckum ropsiokom. Ocoboe sHumMaHue yderisemcs eocrumamesibHOMY
nomeHyuany Haypeida, cnocobcmsyrouemy pa3sumuro epaxx0aHCcmeeHHOCMU, nampuomu3ma, y8axeHus K
KynbmypHOMY MHO2006pa3uto, COXPaHeHU0 LUCMOopUYeCKoU namsamu U yKperieHuU HayluoHaibHO20 camo-
Cco3HaHus. B amom koHmekcme Haypbia npedcmaem Kak ¢ghopma perpeseHmauyuu KorsIeKmueHo20 CO3Ha-
Husl, criocobHasi akmyarnu3upogambs UEeHHOCMHbIE OCHOBaHUsI obujecmea u obecredugamp PEeMcmeeH-
Hocmb Qyx08HO20 onbima. E20 cumeornuyeckass cmpykmypa packpbieaemcsi Kak npocmpaHcmeo ouasioza
Mex0y npownibiM U HacmosawumM, mpaduyuet u ModepHoCMbI, UHOUBUOYasbHbLIM U KO/I/IEKMUBHbIM Ha4Ya-
nom. Ocoboe sHUMaHuUe ydesissemcsi mpaHcghopMauuu CMbIC/108 rpa3dHUKa 8 yCcriosusix MooepHuU3ayuu, 20e
rpoucxodum ¢huriocogcKoe nMepeocMbICIEHUE UCMOPUYECKO20 Haciedusi 8He UGeos102u4ecKux pedyKuyud.
Haypbi3 paccmampugaemcs Kak 3K3ucmeHuuasnbHbIl U KyfbmypHbIl opueHmup, crocobcmsyrouuli 8oc-
CmMaHOoBJIEeHUI0 Yes10CMmHOCMU UOEHMUYHOCMU 8 YCI08USIX (hpaeMeHmauyuu co8peMeHHo20 mupa. B amom
acriekme OH 8bIrnosiHAem yHKyuUo meduamopa Mex0y pasuyHbIMU YPOBHAMU coyuaribHOU pearbHoCmu —
om uHOusudyaslbHO20 caMOCO3HaHuUsi 00 KOJIeKmugeHoU ucmopu4yeckol namsmu. Memodonoaudecku
uccnedosaHue onupaemcsi Ha MexXOuUCUUNIUHapHbIU CUuHmMes, UHmezapupyrouwul nodxodbl KyrnbmypHOU
aHmporionioa2uu, eepMeHesmuKu, ¢hunocouu Kynbmypbl U meopuu udeHmuyHocmu. B 3akmrovyeHuu nod-
yepkuesaemcsi Heobxodumocme hurrocogckol pegriekcuu u UHcCmumyuyuoHasbHol noddepxku Haypbiza
KaK cumeornia KyrbmypHo20 cysepeHumema, opmbl Oyx08HOU camoperipe3eHmayuu U OCHogaHusi Ons
KOHCMpyuposaHusi UesloCMHOo20 HayUOHalbHO20 CO3HaHUS 8 yCrio8usix 2mobasibHbiX 8b130808.

Knro4deenie cnoea: Haypbi3, HayuoHarbHas UGeHmMuU4YHOCMb, KynbmypHas namsms, OyX08HO-Hpae-
cmeeHHoe gocrumaxue, udeosiozaus, mpaduyuu, CUMBOsIU3M, MOOepHU3ayUsi CO3HaHUs, 3mHoredazoauka,
KynbmypHoe Hacnedue.

Introduction. The current stage of Kazakhstan's historical development can be understood as a
space of active philosophical reflection on the foundations of spiritual existence, cultural continuity and
national identity. In the context of globalization and accelerated socio-cultural transformations, it is of parti-
cular importance to turn to tradition not only as a historical heritage, but also as an ontological and axiolo-
gical resource capable of ensuring the integrity of public consciousness. In this context, there is an increa-
sing need for a philosophical rethinking of symbolic forms of culture, which embody the deep structures of
collective experience.

The Nauryz holiday is considered in this study as a phenomenon of cultural philosophy, which has the
status of a universal symbol representing archetypal ideas about time, renewal and harmony. It goes beyond
the framework of calendar and ritual practice, acting as a special form of symbolic representation of the
world, in which cosmological, ethical and anthropological foundations of the traditional worldview are
synthesized. Nauryz embodies the idea of cyclical existence, restoring balance and affirming values aimed at
harmonizing relations between man, society and nature.
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In its philosophical dimension, Nauryz emerges as a cultural text that enshrines key semantic con-
stants: renewal as an ontological principle, justice as the normative foundation of social order, and unity as a
form of collective existence. These semantic structures, rooted in cultural memory, transmit values and form
stable patterns of identification, ensuring continuity between generations and the reproduction of cultural
integrity.

The rethinking of Nauryz in the post-Soviet period can be interpreted as a process of philosophical
actualization of tradition in the context of modernization. The return of the holiday to public space testifies not
only to cultural restoration but also to the desire to reconstruct the symbolic order lost as a result of the
ideological transformations of the past. In this context, Nauryz functions as a mediator between historical
memory and contemporary consciousness, enabling dialogue between tradition and modernity.

Despite a significant amount of research, Nauryz has not been sufficiently understood as an integral
spiritual and ideological phenomenon within the framework of cultural philosophy. The predominance of
ethnographic and historical approaches limits the understanding of it as a complex symbolic system that
includes communicative, axiological and existential dimensions. In this regard, there is a need to develop an
interdisciplinary philosophical approach that can reveal it as a mechanism of symbolic integration and a form
of collective self-reflection.

The purpose of this study is a philosophical analysis of the spiritual and ideological potential of
Nauryz as a form of representation and construction of national identity. Special attention is paid to iden-
tifying its symbolic structures, interpreting cultural codes, and analyzing its functions in the formation of histo-
rical memory and collective consciousness. Nauryz is considered as a dynamic system of meanings that is
being transformed in the conditions of modern socio-cultural reality and at the same time retains its value
basis.

The objectives of the study are:

1. to examine the historical and cultural development of Nauryz and identify the main stages of
transformation of its social, spiritual, and symbolic functions;

2. to identify and interpret the symbolic structures and cultural codes of Nauryz associated with
renewal, continuity, unity, harmony, and national identity;

3. to analyze the transformation of the meaning and functions of Nauryz in the post-Soviet period and
in the context of modern socio-cultural transformation.

Methodology and research methods. The methodological basis of the research is a philosophically
oriented interdisciplinary approach that combines the philosophy of culture, philosophy of history, social
philosophy and ethnophilosophy in their interrelation with the humanities and social sciences. Nauryz is
considered as a symbolic form reflecting the value and ideological foundations of society and acting as a
mechanism for the formation of national identity.

The work uses the hermeneutic method (normative documents, ethnographic descriptions and
scientific works are analyzed, which have shown that bata is not only a ceremonial element, but also a
mechanism for the intergenerational transmission of normative ideas), the civilizational approach (the
historical and cultural studies of Nauryz are examined), the historical and genetic method (historical
documents and legislation were analyzed, which made it possible to identify the main stages in the evolution
of Nauryz's functions: from a calendar-ritual function to functions related to cultural consolidation, the
preservation of traditions, and the formation of national identity), as well as the ethnophilosophical approach,
which allows to identify the features of a national worldview embodied in tradition.

Additionally, comparative analysis and discourse analysis are used to compare different interpreta-
tions of Nauryz and study its representation in the modern public consciousness. This approach allows us to
reveal Nauryz as an integral spiritual and ideological phenomenon and an important resource for symbolic
integration of society.

Results and discussion. The historiography of the holiday Nauryz reflects complex perceptions: from
ancient agrarian rituals and medieval chronicles to ethnographic descriptions, Soviet restrictions, and a
modern revival. Today, Nauryz is considered not only a traditional holiday but also a symbol of cultural unity
among the peoples of Central Asia, making its study particularly significant for historians and cultural
scholars.

Nauryz is one of the oldest calendar holidays of the peoples of Central Asia, symbolizing the
beginning of spring and the renewal of nature. Its origins date back to Zoroastrian tradition and ancient
agrarian cults. Throughout history, Nauryz has been both revered and forgotten, and its study has become
an important part of historical and cultural studies.

Written sources mentioning the celebration of Nauryz date back to medieval authors: al-Biruni [1],
Firdousi [2], and [3] mentioned spring rituals associated with renewal and sun worship. For many nomadic
peoples, this holiday was an important milestone in the calendar cycle.

In the 18th and 19th centuries, Russian travelers, Orientalists and ethnographers P.P. Rychkov, V.V.
Radlov, N.A. Aristov [4], etc. described in detail the traditions of Nauryz among the Kazakhs, Kirghiz and
other Turkic peoples. Their works became the foundation for a scientific understanding of the holiday in
imperial historiography.
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During the Soviet period, the attitude towards it was ambiguous: from a complete ban to partial
restoration. After the establishment of Soviet power in Central Asia and Kazakhstan, traditional holidays
began to be seen as "religious remnants" or "bourgeois customs." Nauryz, associated with agrarian cults and
ancient ideological practices, was banned already in the 20 — 30s of the twentieth century [5]. The main
reasons were the policy of atheization and the struggle against religious traditions; the desire to replace
national holidays with a single "proletarian calendar" (May 1, November 7, etc.); the desire to form a "new
Soviet man" without relying on ethnic cultural codes. However, ethnographers continued to record folk
traditions associated with spring rituals. An analysis of the fate of Nauryz in Soviet times allows us to better
understand the processes of interaction between traditional culture and the ideological policy of the state.

Despite official prohibitions, Nauryz continued to exist in everyday life. In villages and villages, people
continued to celebrate it with their family and neighbors. The celebration was not as large as it had been
before but the main traditions were still preserved. People cooked Nauryz-kozhe, families gathered together,
and elders gave their blessings to the younger generation. Small celebrations were held in yurts and homes
where guests shared food and treats. In some regions, especially in southern Kazakhstan, people continued
the tradition of Korisu, exchanging greetings and good wishes for the new year. Teachers in rural schools
also told children about the traditions of Nauryz, even though the holiday was not officially recognized at that
time. The holiday was preserved as part of the oral tradition and folk memory.

Since the late 1950s, there has been a gradual return of interest in Nauryz in science. Ethnographic
expeditions of the 1940s and 1950s recorded certain elements of Nauryz among the Kazakhs, Kyrgyz and
other peoples (information about songs, rituals, ritual dishes (for example, "nauryz kozhe"). The publications
emphasized the cultural value of the holiday as an element of intangible heritage. Thus, the holiday survived
a period of repression due to its cultural resilience and importance for community solidarity.

Since the middle of the 20th century, a gradual softening of attitudes towards national traditions
began. In the 1960s and 1970s, ethnographic studies were conducted in Kazakhstan, Uzbekistan, and
Tajikistan [6], where Nauryz was considered an element of folk culture rather than a religious rite.

In the 1980s, especially during the period of perestroika, interest in Nauryz increased. He gradually
began to be perceived as a symbol of national revival and cultural identity. In 1988, Nauryz was officially
resumed in Almaty as a mass celebration.

Uzbekali Zhanibekov, who served as the ideological secretary of the Central Committee of
Kazakhstan, contributed to the restoration of the holiday. He informed the first Secretary of the Central
Committee, Gennady Kolbin, of the importance of Nauryz and received permission to celebrate it.

So, Nauryz returned to the life of the Kazakh people, and for the first time it was celebrated in 1988,
but not in March, but at the end of April. That year, Nauryz was allowed to be celebrated only within one
district of Almaty, Zhambyl district of Almaty region and in Shieli of Kyzylorda region. Nauryz was celebrated
for the first time in the village of Uzynagash, and Uzbekali Zhanibekov described this event in his book Echo:
"In 1988, at the initiative of the public, for the first time after a long break since 1926, the Nauryz Meiramy
holiday was held in the Almaty region and in the city of Almaty. The procession was attended by characters
from the Kazakh epic and folk tales — Aldar-Kose, Zhirenshe with the beautiful Karashash, Mystan-kempir,
Daukara with Qanbag-shal, the cunning Tazsha-bala (characters from fairy tales) and others. After a
theatrical performance with their participation, people of 36 nationalities living in the area showed their skills
in performing folk dances, songs, needlework, and cooking national dishes. Sporting events, especially
horse racing, have been a great success. A fair for the sale of mass-market goods was organized in the town
of Nauryz. Its central square was filled with leaders of social competition, parents with many children, and
centenarians” [7], — Uzbekali Zhanibekov wrote.

The celebration was organized at the expense of the city Department of Culture, and the enthusiasm
of the organizers was supported by volunteers, including students and youth who actively participated in the
preparation.

Nauryz was first decided to be held in the then capital, Almaty, so that other regions could take up this
initiative. The holiday aroused great interest, and in 1989 it began to be celebrated throughout the Republic,
and since 1990, neighboring countries have begun to adopt the celebration.

During the Soviet period, Nauryz went through a difficult path: from complete prohibition and oblivion
to partial restoration and rebirth on the eve of the collapse of the USSR. Despite the ideological limitations,
the holiday remained in the national memory, which testifies to its deep spiritual and cultural significance.

Thus, the history of Nauryz in the Soviet era illustrates the contradiction between the unifying policy of
the state and the sustainability of traditional culture, which eventually proved capable of revival.

Modern perception of Nauryz holiday.

The perception of Nauryz has changed significantly in recent decades. In the late Soviet period (1988-
1991), the holiday was revived as part of the "perestroika” national renaissance, but remained secondary
compared to official Soviet celebrations.

With the independence of Kazakhstan, Kyrgyzstan, Uzbekistan and other Central Asian countries,
Nauryz was restored as a public holiday. From that moment on, the study of his story became particularly
relevant.
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Modern historians and cultural Sh.N. Nagymov [8], Zh.O. Artykbayev [9] consider Nauryz not only as an
ethnographic phenomenon, but also as an important marker of national identity, a symbol of cultural continuity.
Much attention is paid to the comparative analysis of holiday traditions among different peoples of the region.

Nauryz officially became a public holiday on March 15, 1991, after the President of the Kazakh SSR
signed the decree “On the National Spring Holiday — Nauryz Meiramy” [10]. March 22, the day of the spring
equinox, was declared an official holiday called “Nauryz Meiramy.” After this decision, Nauryz began to be
widely celebrated across Kazakhstan. The modern form of the holiday differs significantly from how it was
celebrated in the past. Nowadays Nauryz is not just theatrical performances, traditional yurts, and the
preparation of Nauryz Kozhe, the main traditional dish of the holiday that symbolizes prosperity, unity, and
abundance, it is also charity events, folk sports games, planting trees, caring for green spaces, and cleaning
parks, streets, and public areas. Today, Nauryz Meiramy is considered a holiday of spring, unity, and labor. It
is celebrated by all ethnic groups living in multinational Kazakhstan. Although the holiday has become more
modern, it still preserves many ancient traditions.

In 2001, Nauryz was officially added to the list of public holidays in Kazakhstan. Since 2009, it has
been celebrated for three consecutive days.

An important step in the international recognition of Nauryz took place in 2009 when UNESCO
included it in the List of the Intangible Cultural Heritage of Humanity [11].

In 2010, during the 64th session of the United Nations General Assembly, March 21 was officially
declared the International Day of Nauryz. Since 2010, the holiday has officially been celebrated for three
days in Kazakhstan.

In 2021, President Kassym-Zhomart Tokayev proposed to expand the celebration from March 14 to
March 24, adding National Dress Day and the tradition of «Korisu» (means «to meet» or «to see each
other». The main meaning is the joy of meeting loved ones after a long winter, strengthening family ties, and
expressing respect for elders.).

Year after year, this holiday acquires more and more importance, acquires a deep meaning and is
saturated with new content. Since 2024, the ten-day celebration period has been officially named
«Nauryznama».

Nauryznama is a concept for celebrating Nauryz meiramy, which includes a ten—day decade from
March 14 to March 23. Each day is dedicated to a separate theme reflecting the traditions and cultural
heritage of Kazakhstan. The first day of the ten-day celebration of Nauryz Meiramy is called “Korisu kuni —
Amal merekesi,” or the Day of Meetings. This holiday is filled with warmth, kindness, care for one another,
and a tribute to the elders.

According to long-standing Kazakh traditions, March 14 marked the beginning of the new year. A
week prior to the vernal equinox, Kazakhs traditionally counted their livestock. Happy that the long winter
had ended, people visited relatives and neighbors, shared news, spoke about losses and offsprings, and
began preparing for the celebration of Nauryz.

March 15 is called “Kaiyrymdylyk kuni” — Kindness Day. This day is dedicated to such important
values as social responsibility, charity, mercy, and good neighborly relations. Throughout the country, many
charity events and social initiatives are organized. Many people participate in these events, including
business leaders, sponsors, volunteers, and state organizations.

March 16 is “Madeniyet jane ulttig salt-dastur kuni” — the Day of Culture and National Traditions. This
day focuses on supporting culture, art, and national values. Across the country, different cultural events are
organized to help preserve and promote Kazakh customs and traditions. These include festivals, fairs,
competitions, and exhibitions featuring the works of Kazakhstani authors and artists.

March 17 is celebrated as “Shanyraq kuni” — Shanyrak Day. This day is devoted to family values such
as love, respect, trust, kindness, mutual support, and understanding. It also highlights the importance of
motherhood and continuing family traditions. During the celebrations, wedding ceremonies take place across
the country. Young couples dressed in traditional clothing receive blessings and warm wishes from
respected elders and mothers with many children. Children are given special attention on this day as well.
Families with newborn babies receive memorable gifts called “Nauryz-bazarlyk.”

March 18 is celebrated as “Ulttyk kiyim kuni” — National Dress Day. This day encourages people to
express their identity through traditional clothing and highlights the cultural diversity and richness of
Kazakhstan. Fashion designers and artists present their collections during special contests, exhibitions, and
fashion shows dedicated to national dress.

March 19 is known as “Janaru kuni” — Renewal Day. The holiday symbolizes a new beginning for both
the country and its people. As part of the Nauryznama celebrations, tree-planting campaigns are organized
throughout Kazakhstan, symbolizing renewal throughout all aspects of life.

March 20 is “Ulttiq sport kuni” — National Sports Day. Traditional sports are considered an important
part of Kazakhstan's cultural heritage. The custom of organizing sports competitions during holidays has
existed since ancient times. Today, interest in traditional games is growing rapidly across the country.
National sports such as Baige, Kokpar, Audaryspag, Jamby Atu, Tenge ilu, and falconry (Qusbegilik) are
becoming popular again. Intellectual and skill-based games like Togyzkumalak,Asyq atu, and Sadak Tartu
are also actively promoted and preserved.
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March 21 is celebrated as “Yntymaq kuni” — Day of Solidarity. This holiday reflects the long-standing
traditions and culture of the Kazakh people, bringing together the diversity of national heritage and the unity
of society. It encourages people to live in peace and harmony, treat one another with respect, and support
each other in building a fair, stable, and prosperous Kazakhstan.

March 22 is known as “Jyl Basy” — the Beginning of the Year. This day symbolizes the start of a new
period rooted in national traditions and cultural values. Across the country, ethnographic villages and cultural
spaces are organized where people can learn more about Kazakh customs and traditions and feel a
connection with earlier generations. On this day, winners of competitions for the best holiday decorations
and beautifully decorated streets are also announced.

March 23 is called “Tazaru Kuni” — Purification Day. This day represents renewal through both internal
and external. In various parts of the country, initiatives are being carried out to clean up the environment and
plant trees, reflecting the growing importance of environmental culture in society.

The ten-day celebration of Nauryz was introduced to help preserve and promote national traditions,
strengthen unity among the people, and encourage a deeper appreciation of Kazakhstan's cultural heritage.

The main objectives of the new Nauryz Meiramy celebration concept are: meaningful and creative
updating of the celebration agenda; increasing the role of Nauryz in consolidating society and strengthening
national identity; filling its content with new ideological meanings; creating new holiday traditions with social
and socially useful potential.

This is an example of how traditions are not only preserved, but also reinterpreted in new conditions.
This idea has found a wide response among the citizens of the country. People began to better understand
and appreciate the ancient traditions of their people, perceiving Nauryz as an important part of their heritage,
dating back to the origins of their ancestral culture.

Traditions of Celebrating Nauryz in Different Regions of Kazakhstan.

In western Kazakhstan, Nauryz was traditionally known as Amal-meiramy, Korisu-ait, or Korisu-kun,
literally the word Korisu meaning “to see each other” or “meeting.”

This spring festival, which began on March 14 and lasted about three days, was an important event for
the nomadic Kazakhs. After long winter migrations, on this day they visited neighboring villages to make sure
of each other's well-being, learn the latest news and strengthen social ties. The celebration was
accompanied by ritual greetings, including handshakes and hugs, as well as traditional games and wishes,
especially for the older generation, for example: «Jasyn kutty bolsyn!» (May your age be blessed!) and
«Jasyna jas kosylyp, gumyryn uzak bolgay!» (May youth be added to your age, and may your life be long!).
The basic principles of Amal are respect for elders, caring for the younger, supporting the weak and helping
the poor. On this day, it is customary to forget resentments and enmity, making it a day of brotherhood,
modesty and charity. Before the revival of the holiday in modern Kazakhstan, March 21 was not celebrated
as Nauryz. Today, Korisu kuni is regaining popularity throughout the country, and Amal meiramy is actively
celebrated by Kazakhs in the Syrdarya, Kostanay and Torgai regions, as well as in the Russian Astrakhan,
Saratov, Samara and Orenburg regions.

Historically, Kazakhs in Northern and Central Kazakhstan called Nauryz “Ulystyn uly kuni” which can
be translated as “The Great Day of the People.” This name existed even before the Soviet period. Northern
Kazakhstan has long been a multicultural region, and this diversity influenced the celebration of Nauryz.
Alongside traditional Kazakh customs and rituals, elements of Russian, Tatar, and Ukrainian cultures could
also be seen during the festivities.

In Eastern Kazakhstan, the holiday was commonly called Nauryz. People celebrated it with purification
rituals, horse races known as baige, and other traditional activities connected with the arrival of spring.

In Zhetysu and Southern Kazakhstan, Nauryz was especially known for its hospitality and generous
festive meals. One of the main wishes people shared was “Ak mol bolsyn!” meaning “May there be plenty of
milk (dairy)!” In some areas of Zhetysu, there was also a tradition called “Ak dastarkan,” where the festive
table was filled mainly with dairy products. Since spring arrives earlier in this region, people could also serve
winter koumiss, known as qysqy koumiss, during the celebration.

Although Nauryz is celebrated differently across the regions of Kazakhstan, everywhere it remains a
symbol of spring, renewal, unity, and prosperity.

Conclusion. Nauryz in the philosophical context appears as one of the oldest symbolic phenomena
rooted in the cultural memory of the peoples of Eurasia and representing the universal foundations of human
existence. Its origins, dating back to the Zoroastrian and agrarian traditions, testify to the formation of a
special type of worldview in which the vernal equinox is interpreted as a moment of cosmic balance,
transition and renewal. In this dimension, Nauryz is not just a calendar event, but an ontological model of the
cyclical nature of time and the restoration of harmony in the world order.

The sacred content of the holiday is revealed through the prism of fundamental philosophical
categories — life and death, renewal and continuity, man and the cosmos. Nauryz can be interpreted as a
form of symbolic reproduction of these categories, in which the collective consciousness actualizes the ideas
of justice, harmony and integrity of being. Its ritual-symbolic structure acts as a way of ordering social and
existential reality, consolidating value orientations that ensure the stability of the cultural system.
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In the context of globalization, Nauryz is gaining special importance as a form of cultural self-reflection
and resistance to unification. It functions as a symbolic resource that allows society to preserve its identity by
appealing to the deep foundations of tradition. At the same time, Nauryz acts as a space of intercultural
dialogue, where differences are not leveled, but integrated into a single system of values based on the
principles of mutual recognition and harmony.

The rethinking of Nauryz in the post-Soviet period can be considered as a philosophical process of
reconstruction of the symbolic order. Its institutionalization and inclusion in the state cultural policy indicate
the desire to form an integral national narrative in which tradition acts not as an archaic remnant, but as an
actual source of meanings. In this context, Nauryz becomes a mediator between historical memory and
modernity, ensuring the continuity of cultural experience.

Modern forms of celebration demonstrate the transformation of Nauryz towards its integration into the
space of mass culture, while preserving its deep symbolic content. The phenomenon of «Nauryznamay,
which presupposes a thematic differentiation of the days of celebration, can be interpreted as an attempt to
rationalize and actualize the tradition, its adaptation to new social conditions without losing the value core.
This indicates the dynamic nature of cultural forms capable of self-regulation and renewal.

Thus, Nauryz can be understood as a complex cultural phenomenon that combines philosophical, social,
and moral meanings. It helps unite people, preserve and pass on important values, and strengthen collective
identity. The spiritual significance of the holiday is reflected in its role in supporting moral principles and promo-
ting harmony in society. At the same time, its ideological role can be seen in the formation of a shared cultural
space and the strengthening of national identity. In the context of modern transformation of society, Nauryz can
be understood as a universal resource for spiritual rebirth, cultural continuity and social consolidation.
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COLMOKYNbTYPHASA KOMMNETEHTHOCTb CTYAEHTOB KAK BAXHbIWA PE3YJIbTAT
NOJNMNA3bIKOBOIO OBPA30OBAHUA
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mapHbIx ducyurnnuH, yupexoeHue «Esil University», e. AcmaHa, Pecrniybniuka Kasaxcmar.

HypaxaHosa 3.M.* — mazucmp nedazoz2uyvyecKux Hayk, cmapuwul npernodasamersnb, Kaghedpa co-
uuasibHo-2yMaHumapHbix ducyuniuH, yuypexoeHue «Esil University», . AcmaHa, Pecniybriuka Kasaxcman.

YmezeHoga A.A. — kaHOuOam ¢busiofioeuYeCKUX HayK, cmapuwul npernodasamerib, kaghedpa coyuarsib-
HO-2yMaHumapHbIx ducuurnuH, y4ypexoeHue «Esil University», 2. AcmaHa, Pecrniybriuka KasaxcmaH.
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B uccnedosaHuu daHO meopemuyeckoe U Memoouyeckoe 0bocHo8aHue npoyecca pas3sumusi coyuo-
KynbmypHOU KOMIemMeHmMHOCmU cmyO0eHmo8 Ha 3aHsamusiX [oNuUs3blIkogoeo Uyuknia. Teopemuuyeckoe
obocHosaHue pabombl 3aKnYaemcs 8 xapakmepucmuke colepxaHusi rnpoyecca pa3sumusi COUUOKYIIb-
mypHoli KoMriemeHmHocmu cmyOeHmo8 Ha OCHOBE MEeOPEmMUYECKO20, CoOepKamesibHO20, MeXHOIo2u-
Yeckoeo U pe3ynbmamueHo2o b6510kos, onpedesieHuU CyuHOCMU MOHSMUSI «COUUOKYbmMypHasi Komrie-
meHmHocmb». Teopemudeckuli 610Kk ekoYaem uesnb, 3adadu rpouecca, Memodorioaudyeckue nooxoobl:
cucmemHsblli, 0essimesibHOCMHbIU, NTUYHOCMHO-0PUEHMUPOB8aHHbIL, COUUOKYIbMYPHBbIU, 3nucmemudecKkud,
cyb6beKkmHbIl, 2ymaHucmuyeckul; dudakmuyeckue rMPpUHUUmNbl: 0CO3HaHHOCMU, y4yema poOHO20 si3blKa, Ha-
2rsi0HoCMuU, KOMMYHUKamuUeHOoU HarnpaeneHHoCmu oby4eHus, cumyamueHoCmu, aymeHmu4yHocmu npenoo-
Hocumo20 mMamepuana, duanoeaa Kynbmyp, KoHmpacmueHocmu. ColdepxxamernbHbil bI10K rpoyecca passu-
musi  COUUOKYIbMYpPHOU KOMMemeHmMHOoCmu cmyOeHmMo8 pacKkpbi8aemcsi Ha OCHO8e MOMUBAUUOHHO20,
r1o3HasamesibHO20, OorlepayUOHHO-NPOUECcCyasnibHo20 U JIUYHOCMHO20 KOMIMOHeHmMos. B amoli ces3u pac-
cMampuearomcsi Kpumepuu, rnokasamersiu UX MPOosi8NIeHUs1 U ypPOBHU pa3eumusi COUUOKYIbMYpPHOU Komrie-
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