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SOME LANGUAGE FEATURES OF THE NOVEL "ASPAN ASTY, ZHER USTINDEGI
ZULMAT" BY ADAM MEKEBAEV

Samambet M.K. - candidate of philological sciences, professor of the department of foreign
philology. Akhmet Baitursunov Kostanai Regional University.

Adam Mekebaev is a writer who is characterized by bold and objective civic position. He was one of
the first to resort to the theme of famine in Kazakhstan in the 1930s, when it was forbidden not only to write
about this tragedy, but even just mention it. Unfortunately, most of Mekebaev's works are unknown to non-
Kazakh readers. Only a few stories were translated into the Russian language in 1985.

The purpose of the article is to show some of the linguistic features used by the author to reproduce
the situation in the country caused by forced collectivization, confiscation of livestock, impoverishment, which
led to the catastrophic tragedy of the Kazakh people leading a nomadic lifestyle - the death of millions of
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people. Initially, the novel was published under the innocuous title « Kynusi koima» (Qdpia qoima) - "A Secret
cache” (a hidden storage place). In the 2015 edition, the title of the novel «AcnaH acmbl, xep ycmiHoeai
3ynmam» (Aspan asty, jer lstindegi zdlmat) conform with the content of the author's text. The word
«3ynmamy (zilmat) means "natural disaster”, the word "«3ynbimObiKk» (zdlymdyq) belonging to the same
semantic group means "atrocity".

What happened in Kazakhstan in the early thirties was a real atrocity against Kazakhs. In the
annotated article, related to the historical situation of the 30s, reflecting the originality of the Kazakh national
mentality only some linguistic features - individual words, phraseological units, double words, lexical stylistic
devices are analyzed.

Quotes from the novel and separate words in the Kazakh language are given in Cyrillic and Latin
scrips.

Key words: collectivization, confiscation, impoverishment, hunger, children, death.

AOQAM MEKEBAEBTbIH «ACIAH ACTbl, XXEP YCTIHAET 3¥JIMAT»
POMAHbIHbIH KEUBIP TINAIK EPEKLUENIKTEPI

Coamambem M. K. - ¢punonoaus foinbimOapbiHbIH KaHOUOamsbl, wemesi ¢hunonoausicbl KaghedpachiHbiH
npogbeccopsbi, Axmem BatimypceiHog ambiHOarbl Kocmaral eHiprik yHusepcumem

Adam Mekebaes - bambin xoHe obbekmuemi azamammblK MO3UUUSCbIMEH ePeKLWeneHemiH
xasywsbl. On XX facblpObiH 30-xbindapbiHda KazakcmaHOarbl aWmblK MacesneciH anrawkbinapdbid 6ipi
bosnbin Ko3radbl, con ke3de bys1 Kalifbliibl OKUFA myparsbl Xa3yra faHa eMec, OHbl al faHa ecke caryra
mbilbIM canbiHObI. OKiHiuwke opali, MekebaeembiH WhkirapManapbiHbIH Kerlwiniai e32e ynm okbipMaHOapbiHa
belivarnim. Tek bipHewe aHaimenepi 1985 Xbinbl opbic miniHe aydapbinobl.

MakanaHbIH Makcambl - aemopObiH Kewnesi emip canmbiH yCmaHFaH Kasak XallKbIHbIH anammeal
mpazedusicbiHa - MusnnuoHOaraH adamOaplbiH erniMze - COKMbIpFaH 30PJbIKMNEH YXbiMOacmbipyObl
(konnekmusu3ayusiHbl), Mandbl mapkineydi (KoHgUCKaUusiHbl), kedelineHOipy — Xarnrnbl corn Kesdeai endeei
cyparnblin xardaldbl cypemmey ywiH KondaHraH kelbip mindik epekwernikmepdi kepcemy.

bacmankbida pomaH Xxal faHa, e0emmeai, acmapcbi3 «Kyrnusi Kouma» OezeH amayMeH XXapbiK
kepdi. 2015 xbinfFbl backbiibiMOa «AcraH acmbl, xep ycmiHOeai 3ynmamy Oe2eH POMaHbIHbIH amaybl
asmopJiblK MOMIHHIH Ma3MmyHbIMeH Kebipek colikec kenedi. «3ynmamy» deeeH ce30iH MarbiHacbl «maburu
anamy», MafrblHachbl XafblHaH XXaKblH «3ybiMObIKy O0e2eH ce3 «xkaybi30blK opekem xacay»  Oe2eHOi
6indipedi.

KaszakcmaHda ombi3biHWbI XbindapObiH bacbiHOa bosiFaH OKuFa Kalakmapsa xacajifaH Hafbl3
xaybi30blK 6050bl. Ocbl aHOammanaHbin ombipraH Makanada 30-Xbindaplarbl mapuxu xardalfa
balinaHbicmbl, Ka3akmbiH YIMMbIK MeHmanumemiHiH 63iHOIK epekwerniai KkepcememiH mek Kelbip
JNIUHesUCMUKarbIK epeKwernikmep - Xeke yimmbiKk ce30ep, ¢hpaseonoausnblk biprikmep, Koc cesdep,
JIeKCUKarblK cmunucmukarbik Kypandap mandaHbiniobl.

PomaHHaH KenmipineeH 0sliekce3dep XoHe Kalzak mirniHoezai xeke ce30ep Kupumnnuua MeH f1ambiH
mindepiHde bepinzeH.

TyuiHOi ce30ep: yxbiMOacmbipy, mapkiney, kedelsieHy, awmsik, 6bananap, enim.

HEKOTOPLIE A3blIKOBbIE OCOBEHHOCTU POMAHA AJAMA MEKEBAEBA
«ACIAH ACTbI, XXEP YCTIHAEI 3¥JIMAT»

Camambem M.K. — kaHOuOam cbunonoaudeckux Hayk, rpogheccop kaghedpbl UHOCMpPaHHOU
¢unonoauu, KocmaHatickuli peauoHalbHbIU yHUgepcumem um. Axmema balmypceiHosa

Adam Mekebaes — nnucamersib, KOmopo2o omsudaem cMmersnas U 06beKkmueHas epaxdaHckasi Mo3Uyusi.
OH 00uH u3 nepsbix obpamurscs K meme 2o500a 8 KasaxcmaHe 30-x 20008, ko20a ObIfio 3anpeu,eHo He
mornbeKko rucame 06 amol mpazeduu, HO Oaxe npocmo yrioMuHambs 0 Hel. K 60nbwoMy coxarneHuro,
bonbwas 4acmpb rpoussedeHuli Mekebaega Heu3gecmHa HeKaslaxCcKoMy Yumamersno. Ha pycckul s3bik
rnepesedeHbl MOJILKO HeCKos1bKO rnogecmeli 8 1985 20dy.

Llenb cmambu — roka3amb HEKOMOPbIE S3bIKO8ble 0COBEHHOCMU, UCMOMb308aHHbIE asmopom Oris
gocripou3sedeHus  [OJIOXEeHUS 8 CcmpaHe, 8bI38aHHOU  HacCuibCmMeeHHOU  Korlekmususayued,
KOHgbuckayuel ckoma, OobHUWaHUEM, Komopble Mpusenu K Kkamacmpogu4yeckol mpazeduu Ka3axcKozo
Hapola, eedyweso Ko4yegol o0bpas Xu3Hu, — eubenu MuIUOHo8 sodel. W3HadyarbHO pomaH Obin
HarnedamaH nod 6e306udHbIM HazeaHueM «Kynus kolima» “Qdpia qoima” - « TalHuk 6 cmenu». B uzdaHuu
2015 20d0a HassaHue pomaHa «AcriaH acmbl, xep ycmiHOeai 3ynmamy (Aspan asty, jer (stindegi zilmat)
bonee coomeemcmeyem codepxaHuro asmopcko2o mekcma. Crogo «3ynmamy (zdlmat) osHayaem
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«cmuxutiHoe bedcmeue», 65uU3KOe MO 3HA4YeHUl Cr1080 «3yNbIMObIK»  (zllymdyq) o3HaYarowee
«3r100esHuUEe Y.

To, ymo npoucxodusno e KasaxcmaHe e Ha4ane mpuduyamsbix 20008, bbi10 Hacmosujee 3/100esHUe
npomue Ka3axos. B aHHomupyemol cmambe aHanusy rno0eepeHymbl MOJIbKO HEKOMOpPbIe S3bIKOBbIe
ocobeHHocmu — omderibHble c€r108a, ¢hpal3eosioeudmMbi, €/108a-0yniaemsl, jI€KCUHECKUe cmusnucmu4yecKue
rpueMsbl, Kacarouwuecs ucmopudeckol obcmaHosku 30-x 20008, ompaxkaruwue ceoeobpasue Kalaxckol
HayuoHarsnbHoU MeHmasbHOCmu.

Llumambi us pomaHa u omaoersibHbIe C/108a Ha Ka3axCKOM si3biKe OaHbl Ha KUPUAUUE U 1amuHuUye.

Knrouesble crioga: Konnekmugu3ayusi, KOHguckauyus, obHuUwWaHue, 205100, 0emu, CMepmeb.

Adam Mekebaev (1940-2014) is a famous Kazakh writer, the author of novels, long stories, dramatic
and poetic works and historical and philosophical works

One of his novels "Kynusa konma" (Qdpia qoima) (1979) with the title "AcnaH actbl, ep ycTiHaeri
synmat" (Aspan asty, jer tstindegi ztlmat) in the 2015 edition is dedicated to the theme of mass famine in
Kazakhstan in the 30s of the XX century.

The famine of the thirties of the last century led to the impoverishment of the broad masses in the
republic, deaths, according to various estimates from one and a half to two or more million Kazakhs,
unprecedented migration of Kazakhs to neighboring Russia, China, Mongolia, the countries of Central Asia
and further to Afghanistan and other states.

Adam Mekebaev in his novel “Aspan asty, jer Ustindegi zGlmat” describing the tragic fate of the
Kazakh people, a humanitarian catastrophe caused by the widespread mass famine of the 30s, gives a
realistic description of the extreme impoverishment of both the poor and the middle class as a result of
complete collectivization and confiscation of livestock.

So, in describing the humanitarian disaster that led to the deaths of millions of Kazakhs, Adam
Mekebaev, a brilliant expert of the Kazakh language, uses various stylistic devices, phraseological units,
doublet words that convey the distinctive/original mentality of this ethnic group, whose characteristic
worldview is represented by a hierarchy of ideas, views of the world, perception of the surrounding nature -
flora and fauna, by the assessment criteria, priorities, cultural canons and verbal ways of expressing
thoughts.

In this article, only some of the phenomena related to the historical situation of the 30s have been
analyzed.They are collectivization, impoverishment, hunger, children and death.

In the thirties, tragic times for the Kazak Autonomous Socialist Soviet Republic, the administrative
arbitrariness of the authorities for accelerated collectivization was carried out by twenty-five-thousanders
along with various aul activists, who were vigorously engaged in the confiscation of property and, mainly,
livestock. Twenty-five-thousanders were 25 thousand advanced workers from large industrial centers of
Russia, who voluntarily went at the call of the Bolshevik party to do economic and organizational work in
collective farms at the beginning of 1930, during the period of collectivization of rural economy

Kazakhs valued only four kinds of livestock such as horses, camels, cows and sheep. Thousands and
thousands of four types of livestock were driven away by force. When it was done «TepT TyniKTiH, bI3bl-KWKbI,
KbIM-KybIT JaycblHaH 6ac anHanbin, kynak TyHabl» (Tort tuliktin yzy-qiqy, qym-qdyt dausynan bas ainalyp,
qulaq tndy) (1,4). Double words bI3bl-kuKy, KbIM-KybIT (yzy-qgiqu, qym-qayt) (2,15,638) convey the noise
made by animals, unusually driven from their usual pastures - loud neighing, snorting, roaring, bellowing,
screaming and bleating tore ears and were accompanied by human shouts, cries of owners of these
animals, continuous screaming. For Kazakh nomads, losing livestock was like death.

Another obligation for Kazakhs deprived of their livestock was mandatory taxation. The poor man
Zhienkul’s wife said that even they, who had joined the collective farm, were imposed with unbearable taxes,
it was watched how they lit the stove, what they cooked, what they ate. Madina asked «CiHipi LWbIKkaH Ky
Kedewm emecciHae Me, Kanenternke yMbICKaH >kapribiFa ekiMeT TUMeWAi AewTiHi kanga?» (Sinirt syggan qu
kedei emessinde me, kaleptepke Giysgan jarlyda dkimet timeidi deitini qaida?) (1,55). «CiHipi LWbIKKaH Ky
kegen» (Sinir syggan qu kedei) (2,13,573) is a phraseological unit meaning "being in a state of extreme
need", "living from hand to mouth” and which may be rendered by English “down and outs”. English
phraseological units do not fully convey the character of the Kazakh phraseological unit. In the Kazakh
phraseological unit, the main lexical load is carried by the phrase «ciHipi wbikkaH». CiHip is a tendon, it is not
meat that it contains fat, i.e. it is rated low. Therefore, the poor man was given a low grade as tendon was.
This phraseological unit conveys the ethnic characteristics of the Kazakh food culture.

In 1925, the position of volostnoi (rural municipality governor) remained; for Tuktibai, who used to be
a clerk, this time was «ut 6acblHa ipkiT TerinreHaen TOfFbIHWbLINBLIK 3amaH edix» (it basyna irkit togilgendei
togynsylyq zaman edi) (1,4) (2,7,359). This Kazakh phraseological unit means “the times of abundance, of
plentifulness of the good things of life”, but it did not last long. Frightened by the policy of the Soviets
«MbIHFbIpriaFaH Manbl 6ap 6annap» (myngdyrlagan maly bar bailar) the wealthy folk with thousands of herds
of horses, herds of cows and flocks of sheep, stretched out on vast lands, began to abandon their lands.
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Many Kazakhs left the country. In order to live comfortably outside their region, everyone understood
that they needed gold, silver and other valuables. Orimbai, an impoverished steppe dealer, dreams of finding
the secret treasure of Satypaldy «AnTblH Konfa Tuce, LWaHpIparbl LankanMaraH xakka ©apbin, xanbik
KaTapblHa inirin  ketnenmia 6e?» (Altyn qolga tise, sanyragy saiqalmagan jaqga baryp, halyq gataryna
ihgip ketpeimiz be?) (1,59). «lWankanmaraH xak» (Saigalmagan jaq) is an unshaken, prosperous land
where one could live a normal, prosperous life.

Poor Kabysh, one of the heroes of the novel, is a person of high moral standards. He is honest and
noble. When Tuktibai, who chose the path of the cruel beast, learned from Orimbai that only Kabysh knew
about the whereabouts of bai Satypaldy's gold and silver, he tried at all costs, by cunning, deceit to worm
out from Kabysh where the cache of treasures was.

The sick, exhausted by hunger and cold, Kabysh who never revealed the secret to anyone, alarmed
by Tuktibai's wicked behavior, entrusts the secret to Madina, his pure, devoted and loving wife. He narrates
that bai Satypaldy very often invited him to carry out various serious and often dangerous errands. A very
far-sighted Satypaldy, understanding the situation in the country, possessing untold riches - gold, silver,
carpets, furs, precious clothes, furniture - decided to leave his native land. Therefore, he trusts the only
person, poor Kabysh, to arrange a spacious cache in the sands and hide invaluable property, so that when
good times come, Kabysh and Ziyaly, the son of the bai, could share his treasures. Bai Satypaldy entrusts all
this to poor Kabysh. These two completely different people totally trusted each other and came to each
other's aid.

Very rich Satypaldy, who avoided idle talks, who hardly greeted those on the same footing with him
and kept them away from himself not to mention the down-and-outs, elected Kabysh and considered him as
his peer: «ONTKeHi afalblH apacblHblH SHriMe-KayFacblHaH aynak Xypyai yHaTaTblH 0an, kefen-KemnuwlikTi
Obinar KombIn, TeHOECTEpPiHIH ©3iMeH 83ep amaHAachin, MaHawblHa XybITMal, 63iHEH aynak yCcTaraHbIMEH,
Kbinwak KabblluneH Tepeseci TeH Kicigeln cbipracaTtbiHbl XYPT apacbiHaa kawaHHaH 6epi aHrime» (Oitkeni
agaiyn arasynyn angime-qaugasynan aulaq jurudi Gnatatyn bai, kedei-kepsikti bylai qoiyp, tendesterinin
6zimen azer amandasyp, manaiyna juytpai, 6zinen aulaq Ustaganymen, qypsaq Qabyspen terezesi ten
kisidei syrlasatyny jart arasynda gasannan beri angime) (1,79).

Kabysh told his wife that in one of the conversations the clever, prudent bai came up with an idea that
the situation in the country looked nasty and he was alarmed that the end would be terrible. Understanding
what is likely to happen in the future, he therefore made wise decisions and plans. While he had power he
decided to tidy up the relationship with people in the settlement, to donate aid to home-folks and to reward
Kabysh with three mares and a stallion for his labor. Kabysh refused to take them point-blank. Satypaldy
understood that for poor Kabysh friendship and confidence were more expensive than the blessings of life.
Satypaldy persuaded Kabysh to consider the allocated animals not as payment for labor, but as
«eHwi».Otherwise Kabysh wouldn’t have taken the given animals as eHwi is a part of livestock, household
utensils, which is given to a young family that moves away from their parents.Very rich Satypaldy treated
poor Kabysh as his near relation.

Having unveiled the secret about the cache to his wife, the poor Kabysh ends his story with words:
«AmaHaT Xonbl KawaHga ayblp» (Amanat joly gasanda auyr) (1,92) . «Amanat is a custom of entrusting to
somebody of a precious thing, a family relic. To keep ‘amaHat’ safe and pass it on to the testament was and
is considered to be a great honour. «AmaHaTka kusiHaT kpinMma» (Amanatga gianat qylma) — “Don’t abuse the
thing entrusted to you” — says the popular wisdom, calling on for honesty and humanity.» (3,93). And when
Tuktibai insists that it is necessary to share the hidden wealth between himself and poor Kabysh, the man of
his word and honour, asserts: «O3iHe wWbIp 6iTNereH Ky keagen, e3reHiH 6annbifbiHa KallaH KoXKarnblk eTKEH»
(Ozine syr bitpegen qu kedei, 6zgenin bailygyna gasan qojalyq etken) (91). «LWbip GiTnerex Ky keaein» (Syr
bitpegen qu kedei) ( (2,15,582) denotes «one living from hand to mouth». A starving, seriously ill pauper who
himself had built a cache in the course of a week and within half a month had transported the bai’s treasures
had full access to them. But even for the sake of saving his family and himself from famine he did not even
think of touching them. For him, his word and honour were dearer than life. Kabysh uncompromisingly
follows the noble principles of the steppe.

Famine in the novel is embodid as a monstrous, gluttonous, living, terrifying creature that has already
begun to devour the inhabitants of the village «aybi3 cangbel» (auyz saldy). It changed the disposition of
people «newnini Tapbinbiny» for the worse, and when the insatiability of famine manifested itself, people began
to forget completely «egen neH agamrepuinik» (&dep pen adamgersilik) — politeness, decency, courtesy and
humanity. So this monster started to destroy not only the people themselves, but also the best human
qualities. «AwapLubifblK apaHbl alwbifbin, en WwyhaeciHe aybl3 canfFanbl neHae GiTKeHHIH nenini Tapbinbim,
KauTcek  Tipi kanambi3gblH KaMblMEH KepiHreH Kkapafa ypblHaTbiH OonbinTbl. BypbiHFbI 84en neH
agamMrepLlinik agblipa kanblimn, kKiM OypbiH K/MbIngaca, con wanHan TacTanTbiHAbl WhbiFapbinTbly . (Asarsylyq
arany asylyp, el stidesine auyz sal§aly pende bitkennin peiili tarylyp, gaitsek tiri galamyzdyn gamymen
koéringen qaraga drynatyn bolypty. Baryngy adep pen adamgersilik adyra galyp, kim bdryn gimyldasa, sol
sainap tastaityndy sygdarypty). (1,20)
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Kabysh sees famine in a new guise: «axpgaxagan bickblpFfaH awTblk» (ajdahadai ysqyrgan astyq)
death is like a whistling- hissing dragon that enters the house unnoticeably and deals the final blow. «lwTen
Ma3acbli3[aHblM, ilWTEN KWHaNFaHMEH, asfblH KMAC GackaH KyHi YW iWiHe axgaxagawm bICKbIpFaH allTblK
ereyci3 faHa eHin, anwbICbiH Kyblpa 6acTanTbiHbIH Oineai ae, 6apmMarbiH WwarHanabl..” (Istei mazasyzdanyp,
istei ginaldanmen, aiagyn qgias basgan kuni Ui 1sine ajdahadai ysqyrgan astyq eleusiz gana enip, apsysyn
quyra bastaitynyn biledi de, barmagyn sainaidy) (1,106)

In the lean years of 30s, difficult and unlucky for people, children and old people suffered especially
badly. In the novel a large number of positive and negative, honest and dishonest, good and evil, poor and
rich characters are named; there are many unnamed, nameless people too. And there are only a few
children in the novel; they are six: three children of the poor fisherman Zhienkul, Madina and Kabysh’s son
and daughter and the son of Tuktibai. Three of them died from starvation: the son of Tuktibai, one of the
children of the fisherman Zhienkul and the daughter of Madina.

Tuktibai had been a clerk to the rural municipality governor heretofore those tragic years. In the fall of
1929 his property was confiscated as of bai-kulak's property. To avoid prison, he joined a collective-farm,
was engaged in arable farming, but did not acquire the name of an honest man. Soon they recollected that
he had been a clerk, and he ended up in prison. But thanks to the two gold bracelets he received as a bribe
when he had been a clerk and handed over to the prison authorities, he was released from prison. By that
time his all property had been confiscated. His wife and son were starving and went begging. Yerdaulet, his
son, begged his father not to leave home (how could the little boy know that his father had been in prison)
and every day he asked for something to eat. His mother even cooked the gnawed bones, and when there
was nothing left, Tuktibai resolved on sacrificing his life, he put his neck under the ax and asked his wife to
kill him so that his wife could feed his son with his flesh. To save his son, the child-loving Tuktibai undertook
a violent action; he robbed the poor old woman with three small children. At home, when he brought the
grain he had taken by force he found his only son and his wife, numb and dead with starvation and cold. The
unhappy starving mother at the hour of her son's death ad seized her breast with both hands, put it in the
mouth of her mortally hungry son thinking it would save him from starvation death. The description of the
mother and the son, frozen like stone statues in the mortal embrace is one of the strongest pages of the
novel.

The grief of Tuktibai was inescapable «KacipeTTeH kaH »xyTkaH TykTiban 6acka emec, Tek KaHa akenik
GopbiWwbiH eTen, 6ayblp eTi Xanfbi3 6anacbiH awapLblbIKTbIH KaHAbl ThipHafbIHAH amaH cakTan Kanap aman
Tannacka geniH KynablpafaH wapacbi3gbifbiHa, coprbinbifbiHa eringi» (Qasiretten qan jatgan Tuktibai basqa
emes, tek gana akelik borysyn 6tep, bauyr et jalgyz balasyn asarsylyqtyn gandy tyrnagynan aman saqtap
galar amal tappasqga deiin quldyragan sarasyzdygdyna, sorlylygyna egildi.) (1,65). The phrase bauyr et
means «TbIM asysbl, eTe XakblH, kbiIMbaTTel agam». Why is the word «Baybip» (bauyr) - liver, denoting a
human organ, is a part of the phrase denoting the closest, dearest person? It is known that liver is a vital
organ that ensures the normal functioning of the human life processes. Thus, Kazakhs call the dearest,
closest person, a blood relative «6aybip» (bauyr) To convey the grief of Tuktibai, who could not save his
only son, his "bauyr eti" (bauyr eti) (2,3,133), his "blood and flesh" from the blood-soaked claws of hunger,
he uses the sinister metaphor «awapLwbInbIKTbIH KaHAbl ThipHaFbl» - bloody claws of famine, in which the
abstract noun "famine” denoting an extreme lack of food causing suffering and death is used.

Tuktibai, a cunning, ruthless, cruel man who in order to save his only son, robbed the family of a poor
fisherman, took away from the old woman the entire food supply about two poods (40 pounds) of grain for
the whole winter and for the whole family. It was great wealth for the poor family, which they kept in a secret
small grain storage dug in the ground. The old woman was sitting on an old quilt put on the on the top of the
grain storage. The robber pushed the woman away and saw the grain storage. The poor woman sorrowfully
shouted «llaHbIiparbiMabl opTacbiHa TycipaiH fon! EH KypbiMaca >XapTbiCblH TacTan KeT, anfbiCbiMAbl
anTavblH, asamaTly (Sanyragymdy ortasyna tusirdin Joi! En qurymasa jartysyn tastap ket, aldysymdy
aitaiyn, azamat!) (1, 62). laHpipak (Sanyraq) for Kazakhs is not just a wooden dome of the yurt, it is a
house, a dwelling, it is not just “house”, it is “home”. «lLlaHbIpakTbl opTackiHa Tycipy» (Sanyraqty ortasyna
tusiru) (2,15,252) is to destroy the house, destroy the family. This robbery of a poor Kazakh family in broad
daylight by the Kazakh whose son had died because of the extreme lack of food causing suffering and death
led to the death of a child and of an elderly fisherman's mother. Who dies in times of famine like this?
Naturally, children and old people. Siblings, only recently busy with something, were frightened to death by
Tuktibai’s criminal act «©nrigi faHa Tep angbiHAa engeHeMeH anHanbICbIn OTbIpFaH ynenmeni-cynenveni yi
6ana ynapgaw wynan Kos 6epai» (Algidi gana tor aldynda dldenemen ainalysyp otyrgan tielmeli-stielmeli
Us bala dlardai sulap qgoia berdi) (1,61) «Ynenmeni-cynenmeni» (Uielmeli-siielmell) is a doublet meaning
«Siblings who are almost of the same age and height»(2,15,27). The simile «ynapgan wynay» (tlardai
sulau) means «ynan-wynan gypniry; gaybic Kockin xbinay» (ulap-sulap durligu; dauys qosyp jylau) (2, 14,
707). - make loud noise, loudly burst into tears. The main word in this phraseological unit is the word «ynap»
(Olar) «TaygblH OMiK LWbIHOAPbIH MEKEHOEWTIH, TYCi CYpfbinT, eTi gamai, ipi kyc» (taudyn bilk syndaryn
mekendeitin, tisi sargylt, eti damdi, iri qus) (2, 14,707) - mountain turkey. When these birds are frightened,
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they make loud cries. This is probably why such a phraseological unit takes place in the corpus of Kazakh
phraseological units.

For Kazakhs, as for most representatives of other ethnic groups, a boy, a son, an heir is of particular
importance. The death of any child was tragic, but for the Kazakh the death of a boy, an heir, was especially
unbearable.

From the conversation between Tuktibai and Orimbay, we learn that bai Satypaldy said «9pi e3im ge
TyFaH Xep TonparbiHaa 6ip TysK KancblH aen TokTageiM» (Arl 6zim de tugan jer topragynda bir tdiaq galsyn
dep togtadym) (1,59). The word «TysiK» (tliaq) means means a part of an animal's leg that steps on the
ground and leaves a footprint, a trace (2, 14, 454). Among the Kazakhs, «Tysk» (tiaq) also has another
meaning «apTTa kanfaH ypnak, TykbiM» (artta galgan Grpaq, tGgym) - an heir, a boy, who is a trace of his
father, of his parents.

The Kazakh ethnos are livestock breeders. They lovingly call their little child, son or daughter
«kynbiHWakK» (qdlynsaq) - my little colt, «ko3biM» (qozym) - my lamb, «6otam» (botam) - my baby camel, the
names of baby animals. So why shouldn't the son, following the father in the genealogical hierarchy, be
called «tysareim» (tdiagym)? This word successfully conveys the ethnic mentality of the people. Kazakhs do
not call their child zainka, fish, kotik like Russians or "cutie pie" "kiddo", "pookie" as English people.

Tuktibai who had treacherously murdered Orimbai envied him: «awTaH enreHimeH, ©pekeHae apmaH
XOoK.» (astan dlgenimen, Orekende arman joq) (1,87). In his judgment, the death of Orimbai was no big deal,
the fact that the person who had passed away had a son, who was in quiet, comfortable sites was a big deal.

Orimbay, in a quarrel with Tuktibai, gave reasons for trying to find Satypaldy’s treasures:
«KemnipiMHeH alpbincam ga, ceH CUSIKTbl KYMpbIK-Kancbl3 eMecniH....030ekcTaHfa xibepreH 6ananapbim
Tipi» (Kempirimnen airylsam da, sen siaqty quiryg-jalsyz emespin....Ozbekstanga jibergen balalarym tir1) (1,
75). He is not without «kyipblk-xan» (qdiryg-jal) - relatives whom he can rely on; he has children in
Uzbekistan. It was a hard blow for Tuktibai, whose only son and wife had starved to death. «Kynpbik->xan»
(quiryg-jal) is a concept from the favorite gastronomic preferences of Kazakhs “part of the animal's body, a
kind of container of fat and fat layer under the horse's mane”(2,10,268). The word combination «Kynpbik-
xany (quiryg-jal) for naming living children indicates the ethnic mentality of the speaker.

Extreme lack of food, starvation, oppression on the part of various authorized representatives of the
party, activists and aul komsomol members were the cause of deaths. Death was a frequent phenomenon in
the steppe and Madina, Kabysh's wife, managed to free herself from her predatory claws of death. . «Axan
ThlpHafblHaH a3ep KyTbinFaHdan...» (1,39) . «Axan TolpHafbiHaH 83ep KyTbinFaHgan» (Ajal tyrnagynan azer
qatylgandai) (39). For the unfortunate hungry people, death seemed as something with sharp claws.

Madina's husband said that bai Satypaldy repeatedly had sent him to carry out dangerous errands, to
go for risky trips, and more than once he managed to escape from the jaws of death «... axan ay3sbiHaH
opanfaH catTepim» (ajal auzynan oralgan satterim) (1, 96) Death had not only claws, but also a monstrous
mouth.

Tuktibai, who chose the evil - violence, robbery, treachery and betrayal, a person through whose fault
several people ended up in the claws of death with sympathy speaks of the deaths of broad masses «kannbl
XanblK alWTbIKTaH kapa WwbiObiHAal Kbipbinbin xaTkanda...» (jalpy halyg astygtan qara sybyndai qyrylyp
jatganda) (1,87) who dropped like flies. He accuses the politicians who robbed and killed the people: «MeHiH
xankpIMHbIH 6ap GainbifblH TOHaN, awTaH KblpfaH cascaTKeprep, NnafbiHET xaycbliH ceHgeprel» (Menin
halgymnyn bar bailygyn tonap, astan qyrgan saiasatkerler, lagynet jausyn senderge!) (1, 65). He sends
curses «beTeH enpeH kepreH nangaH e34epiHHiH xankpiHa y 6on >xabbiccbiH! CasicaTtbiH Xenre yuibin,
casxaTblH kepre 6acTtacbiH! BapcaH GacblH XaT xepae KancblH, Cyherid KyHre KkypacbiH! ¥pnafbiH awl ute
yNbIn, ypiM-ByTarbiH GipiHiH eTiH Gipi xeciH! O, ToHipi, Oy AyHWeEHIH a3abbl 0 oyHMere KeTnenai oereH e3iH ex
FOW, MEHiH >anfbi3bIMHbIH Keri kasip Oornmaca Aa KernelwlekTe KaWTCblH AeceH ocbl Tinerimai 6epe rep!»
(Boten elden korgen paidan 6zderinnin halgyna u bop jabyssyn! Saiasatyn jelge Gsyp, saiahatyn koérge
bastasyn! Barsan basyn jat jerde qalsyn, stiegin kiinge qurasyn! Urpagyn as itse Glyp, Grim-batagyn birinin
etin biri jesin! O, Taniri, ba dinienin azaby o duniege ketpeidi degen 6zin en goi, menin jalgyzymnyn kegi
gazir bolmasa da kelesekte qaitsyn desen osy tilegimdi bere gor!) (1, 65)». Here he invokes such terrible
curses as “may your benefits turn into poison for your folks, may they howl like hungry dogs and devour each
other, may your policy turn to dust and your departure means movement to the grave, may your heads
remain in a foreign land and your bones dry up in the sun" to politicians.

In the epilogue Zhienkul talks about the shameful death of Tuktibai. All the curses addressed by him to
others fell on his head.

«Ypim-6yTtak» (Urim-bitaq) is a very interesting doublet word, a phrase consisting of words close in
semantics. «Ypim» according to the dictionary «©cin TypfaH ecimaikTiH, (afalTbiH) WhIObIK YLIbIHAAFbI COHFbI
6ypuiri» (Osip targan dsimdiktin (agastyn) sybyq Gsyndagy sondy birsigl) (2,15,84). The bud of a plant is
the shoot from which twigs, flowers, and other parts of the plant grow. «byTtak — afaw fiHiHiH, ecimaik
cabarblHbIH epkeHaepi MeH TamblpbiHaH TapaMmaanFaH beniktepi» (Bataq — agas dininin, ésimdik sabagynyn
orkenderi men tamyrynan taramdalgan bolikteri) (2,4,17). A twig is a sprout of a tree with leaves and flowers.
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And «ypim-6yTak» (Urim-bdtaq) is the offspring. As buds and twigs are the “children” of the plant, so among
the Kazakhs «ypim-6ytak» (Urim-bdtaq) are the offspring, children.

The famine collected its tribute daily. The sight of people who died of hunger and were not buried
according to the customs of their ancestors, who became food for feral dogs, became habitual. The dogs,
which the owners used to feed, now lost the hope to get food from the owners, became stray and ««ici
enirine aybI3 cangbl» (kisi 6ligine auyz saldy) have long begun to eat the people who died of hunger and
who were lying everywhere. Tuktibai saw many times and this time saw how two dogs were tearing apart the
deceased young woman (1,63). «©3 6acbl OypbiH ac KyMbIn angapkatbin YCTaNTbIH MECIHEH KaMbIp KepMeWn
alTbIKTAH KaHFbiM KEeTKeH WUTTepAiH anpekawaHHaH 6epi Kici eniriHe aybi3 camnfaHblHA caH MapTe Kya
BonrackiH 6a GaneHaen MoH Gepin, 6ac kaTbipbin xatnaas» (Oz basy blryn as qliyp aldargatyp Gstaityn
iesinen qaiyr kérmei astyqtan qandyp ketken itterdin aldeqasannan beri kisi dligine auyz saljanyna san
marte kua bolgasyn ba balendei man berip, bas gatyryp jatpady) (1,63).

In the novel, there is no description of the eating of human flesh by human beings, but the behavior of
Tuktibai, ready to sacrifice his life for the sake of saving his son is a direct reference to the terrible cases of
anthropophagy that existed at that time.

This article touches on a very small part of the interesting material. Adam Mekebayev is a master of
creating human characters, images of the poor and the rich, who may be both negative and positive. The
description of nature, which is given human features, and the story of dying people keeps the reader in
constant tension.

The novel «AcriaH acmel, xep ycmiHOeai 3ynmam» (Aspan asty, jer listindegi zilmat) deserves a
thorough detailed study and translation into other languages.
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